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Editor’s Word

This year’s publication by the Centre for Catholic Studies at the
Hong Kong Chinese University is dedicated to the thorny question of
the relationship between science and faith. One cannot deny the
importance of this very current topic, since the modern world is
constantly changing as a result of the advances of science and
technology. At the same time, for better or for worse, religion
frequently appears in the news as a major force in culture and society.
While science and religion were one-time partners, they are now
perceived as competitors with frequent clashes at the ethical and

ideological levels.

Throughout history, many scientists were believers: Mendel,
Copernicus, Kepler, Newton, Pasteur, Pascal and Edison to name a
few. In spite of his trouble with the Church, Galileo was an ardent
believer and friend of several cardinals in his days. Certainly, the
relationship between science and faith has turned uneasy since
Galileo and Darwin. In fact, two monumental splits occurred during
modernity. The first schism occurred at the level of reason, between
the methods of science and philosophy. With the rise of the empirical
approach, science broke away from the traditional speculative method
of philosophy. The second division consisted in reason being
divorced from faith, the two being branded as incompatible. The
cultural and historical reasons behind these separations are too
complex to elucidate here. However, Catholic belief has always held
that truth is indivisible, even though there can be many approaches to
discover it. Hence, the dichotomy between scientific truths and

revealed truths are in fact only apparent. This has been repeated in the



P
/l
b
4 \{
N
&
J.‘"E
&
~
—~
o
i
I
i)
il
-
=
~
o

5y = 1Y 2012 &

documents of the First Vatican Council, the Encyclical Fides et Ratio
by Pope John Paul II, and the writings of Pope Benedict XVI (e.g. the
Regensburg address). Now it is time for us to take another look at this

question.

Looking at the articles contained in this journal, readers will get
a glimpse of the immensity and complexity of issues confronting
science and faith. Though few in number, these articles contain an
enormous range of perspectives on a wide variety of subjects. The
contributions highlight the historical relationship between faith and
science, the methodological questions regarding how these two
disciplines interact, and whether faith can say something useful to
science and vice versa. Some articles highlight the areas of
collaborations while others enumerate the areas of conflict and
challenges. Some authors start with theology and strive to reach out
to science, while others begin with science and attempt to build a

bridge to theology.

The article “The Cosmological Constant: an Example of the
Extraordinary Fine-tuning of the Universe” raises an interesting
theoretical question of whether physics can or cannot disprove the
existence of a Creator. Starting from scientific data, the author
presents the evidence of a very fine-tuned universe based on the
physical characteristics of the expansion of the universe. The very
precision of this “cosmological constant” indicates that the current
universe as we know it would not have existed if it were even
minutely different. Likewise, this constant provides the universe with
exact parameters for not just life but intelligent life to come into
existence. Known sometimes as the “anthropic principle,” this
fine-tuning of the universe can help us to infer the existence of a

Creator of the universe with intelligence and design.
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Thus, the question of methodology in the interaction between
faith and science is inevitable. In his book The Spiritual Itinerary of
Georges Lemaitre, Dominique Lambert introduced Georges
Lemaitre’s thesis of the two ways (spiritual and natural) towards truth
as irreconcilable methods, which however, does not preclude the
believer to live out his scientific and religious vocations
simultaneously. The article “Humanity’s Place in the Evolving
Cosmos” looks at the same question of methodology when it comes
to human evolution. Faith and science are two different approaches to
reality, one answers the question “why” while the latter answers the
question “how”. At the same time, the author believes there is a deep
continuity between cosmological meaning and the formation of the
human person, where our openness to truth, goodness and beauty in

some way reveals the ultimate structure of reality.

The methodological question is addressed specifically by “A
Methodological Question on Reductionism in Science and Religious
Studies” on reductionism in interdisciplinary studies. The author
notes that reduction is the key to success of science because it allows
for the generalization of principles which is necessary to provide a
common foundation for scientific endeavors. However, there is a
danger when reduction becomes extreme, and when reductionism
becomes an ideology or modus operandi that excludes other methods
and disciplines. That is, disciplines such as theology, which does not
apply the scientific method or cannot be reduced to science, must be
discounted as unreal or non-existent. The author of this article
advocates a wider perspective in interdisciplinary studies, which is a
weaker or modest form of reductionism that is less extreme, more
open and realistic. This approach avoids both the pitfalls of
materialism (reducing everything to matter) and spiritualism
(reducing everything to the spiritual). The author especially

recognizes the difficulties raised in trying to reduce religion and
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religious experience using the scientific methods because these
spheres are equal at the level of system and therefore irreducible to
one another. As the author writes, “Since these two theory systems
are basically equal, one system is not superior to the other, we cannot
speak of reduction, or at least at the level of ontological reduction.”
What is needed is a healthy dose of humility to recognize the limits of

each discipline.

My own article “Does Science Need Ethics” analyzes the
axiological dimension of human actions in science. The challenges
here are also immense. On the one hand, there is a belief that
scientists and the scientific enterprise should be immune to any
external critiques, with an unhealthy exaltation that culminates in a
type of technological imperialism or imperative. On the other hand,
there is still a strong prejudice against religious input in the ethical
methods that is deemed too sectarian and divisive to be of use.
However, the exclusion of ethics and religious contribution in the

face of scientific progress is a great threat to the future of humanity.

The article “The Great Jesuit Hallerstein and the Science and
Technology in Beijing” by Stanislav Juzni¢ recalls the historical past
where science was employed to help with the spread of faith in China
during the 17th and 18th Century. The book by Dominique Lambert
also demonstrated how astrophysicist and priest Georges Lemaitre
believes that “an authentic spirituality is compatible with scientific
research and how a believer, without any embarrassment, can be an
actor in advanced scientific research.” Even though there seems to be
antagonism between science and faith today, the good news is that
this is not necessarily permanent and we hope that one day, they can
become friends again. As Fides et Ratio indicates, “Faith and reason
are like two wings on which the human spirit rises to the

contemplation of truth; and God has placed in the human heart a
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desire to know the truth—in a word, to know himself—so that, by
knowing and loving God, men and women may also come to the

fullness of truth about themselves.”
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