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[ABSTRACT] This study provides a detailed survey of the use
of four-character set phrases (primarily those stereotyped phrases
known as chéngyii) in Catholic and Orthodox New Testament
versions in Chinese. A study of this kind has never been attempted
before. Ten biblical translations, both wenli and Mandarin, are
included in the survey, including the recently re-discovered
Casanatense manuscript of Basset’s translation, as well as Poirot’s
version—the first translation of the Bible ever written in Mandarin.
The study yields several significant findings regarding the general
use of four-character set phrases in Chinese biblical translation,
including their function in discourse and their modification in four
different Catholic versions to better suit the biblical context. In
addition, the study also identifies stylistic considerations as the
primary motivation for utilizing four-character set phrases in the
Studium  Biblicum  Franciscanum’s  version. = Comparative
observations relevant to the four-character set phrases from other
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biblical versions, notably Protestant versions such as the Delegates’
Version and the Union Version, as well as several more recent
versions in Mandarin, are also included in the study.

INTRODUCTION

The term “four-character set phrase,” in its primarily
sense, translates what is commonly known as chéngyi FXEE
(“set phrase”) in Chinese or yojijukugo VU 7 P B
(“four-character idiomatic compounds”) in Japanese.! These
set phrases were typically derived from Chinese classical
literature or vernacular writings; for example, the set phrase
jii-gong-jin-cui ¥gY5F=FE (“spare no effort”), which is found in
Gury Karpov’s translation of the New Testament (GURY, 2
Cor 12:15), was derived from Zhuge Liang’s Second Chu Shi
Biao.2 On the other hand, four-character set phrases are also
drawn from common idiomatic expressions, such as
tudn-jié-yi-zhi [E%5—%L (“act in one accord”), which is found
in Wu’'s New Testament (WV, Phil 1:27), and fang-sheng-da-kii
EERSE (“break down crying”), which is found in the

' Toshikazu S. Foley, Biblical Translation in Chinese and Greek: Verbal Aspect in

Theory and Practice (Linguistic Biblical Studies 1; Leiden: Brill, 2009), 82 n.92.

Gury (Karpov), with assistance by Bai Longyuan [5[#]Jf, Mariya HEflfits, Nikita
JEfAt, and Moisei EEFFEL | Xin yi zhao sheng jing (HiBREE4L) = The New
Testament (Gury's Version) (Peking: n.p., 1864). The same set phrase is found in
Phil 2:8 of Wu’s translation. See, John Ching-hsiung Wu R4KEE, Xin jing quan
ji CHr&&4%E) = The New Testament (Wu's Version) (Taipei: Taiwan Commercial
Press, 1949). Abbreviations of biblical versions are provided at the end of the
current study.
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Studium Biblicum Franciscanum’s version (SB, Mark 14:72).3
Relatively speaking, these expressions are less stereotyped
and therefore are not always categorized as chéngyii in
Chinese reference books. Considering the subjectivity of the
very definition of four-character set phrases, this study will
discuss  primarily—but not exclusively —stereotyped
four-character phrases that are found in the entry of the
Dictionary of Chinese Idioms, published by the Ministry of
Education of the Republic of China.+

From a linguistic perspective, four-character set phrases
in Chinese spoken and written discourse, as Foley observes,
are the “most heavily marked because of their morphological
bulk, animated semantic content, rigid grammatical structure,
and unique syntax.” Nevertheless, despite its importance, no
attempt has ever been made to examine the use of the
four-character set phrase in biblical translation in Chinese.
This study provides a detailed survey of the general use of the
four-character set phrases in one Eastern Orthodox New
Testament and nine Catholic New Testament versions in
Chinese, both wenli (1-5) and Mandarin (6-10), as listed

chronologically below.

1. Jean Basset’s New Testament (BASSET)
2. Gury Karpov’s New Testament (GURY)

Allegra, Gabriele M. and Theobald Diederich, et al. Sheng jing (E24%) = The
Holy Bible (Studium Biblicum Franciscanum’s Version) (Hong Kong: Studium
Biblicum Franciscanum, 1968).

Chen yu dian (zEH) = Dictionary of Chinese Idioms (Taipei: Ministry of
Education [Republic of China], 2005).

Foley, Biblical Translation, 105.
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Li Wenyu’s Gospels and Acts (LI)®

Ma Xiangbo’s Gospels (MA)”

John Ching-hsiung Wu’s New Testament (WV)
Louis de Poirot’s version (POIROT)?

Joseph Hsiao’s New Testament (HSC)?
Catholic New Testament (CNT)10

Zikawei Seminary’s Gospels (1G)!!

O N gk W

10. Studium Biblicum Franciscanum’s version (SB)

JEAN BASSET’S NEW TESTAMENT (BASSET)

Among early Catholic biblical translations in Chinese,

Jean Basset’s (1662-1707, MEP) version of the New Testament

is often recognized for its impact upon several early

Protestant biblical translators, such as Robert Morrison and

John Marshman.2 Basset’s translation of the New Testament

Li Wenyu Z=fif, Zong tu dashi lu (SE{ENRZESE) = Acts of the Apostles
(Shanghai: Cimutang, 1887); Li Wenyu, Xin jing yi yi (#r4&s#5) = The New
Testament (Shanghai: Cimutang, 1897; repr. 1907, Gospels only).

Ma Xiangbo BAH{H, Jiu shi fu yin (Rth¥E%) = The Gospels (Shanghai:
Commercial Press, 1949).

Poirot’s New Testament is represented by the Xujiahui MS, extant in 9 bound
volumes. See discussions below.

Joseph Hsiao E&EFLLI, Xin jing quan ji{ Fi2& 245 )= The New Testament (Joseph
Hsiao's Version) (Hsien-hsien [Hopei, China]: Jesuit Missions in Southeastern
Hopei, 1922; rev. & repr., Taichung [Taiwan]: Kuangchi Program Service, 1956).
Georg Litvanyi, René Archen, Edouard Petit, and Xiao Shunhua EE#fEE, Xin

Jjing quan shu { Fi&8 %2 ) = The Catholic New Testament (Tienjin: Chongdetang,
1949).

Zikawei Seminary’s Gospels, Xin yi fu yin chu gao (Frita=ZtIfs) = The Four
Gospels (Hong Kong: Catholic Truth Society, 1954).

See, for example, Foley, Biblical Translation, 17; Jost Oliver Zetzsche, The Bible
in China: The History of the Union Version or the Culmination of Protestant
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is extant in only a handful of manuscripts, most importantly,
the recently re-discovered Casanatense manuscript, which
contains the Gospels through the first chapter of Hebrews.
The Casanatense manuscript, which may be dated between
1707 and 1710, represents the oldest and most extensive form
of Basset’s translation of the New Testament from the Vulgate
into wenli or classical Chinese.* A curious form of BASSET
containing a harmony of the Gospels, Acts, Pauline Epistles,
and the first chapter of Hebrews, is extant only in manuscripts.
The most representative of these manuscripts is the Sloane MS
#3599, which was available to Morrison.’> While the precise
connection between the two forms of BASSET remains to be
evaluated, however, the Sloane MS #3599 clearly exhibits a
remarkable affinity to the literary characteristics of the
Casanatense manuscript. It is reasonable to suppose that the

Sloane MS #3599 represents a derivative form of the

Missionary Bible Translation in China (Monumenta Serica Monograph Series 45;
Sankt Augustin: Monumenta Serica Institute, 1999), 35-36, 49-51.

The Casanatense manuscript, which bears no title in Chinese except for those of
the individual biblical books, were re-discovered in 2006 in the Casanatense of
Rome by Jean-Baptiste It¢aina. The MS, catalogued as MS #2024, is handsomely
bound with the gilt ornaments and title “Novum Testament(um) Sinice” written
on the spine. For an introduction of the Casanatense manuscript, see Frangois
Barriquand “First Comprehensive Translation of the New Testament in Chinese:
Fr Jean Basset (1662-1707) and the Scholar John Xu,” Verbum SVD 49, no. 1
(2008): 91-119.

The dating of the MS is proposed by Barriquand (private communications with
the author).

Barriquand reports the existence of yet another MS in Cambridge, which is
identical to that of the Sloane MS #3599 (Private communications with the
author). For an introduction to the Sloane MS #3599, see, for example, A.C.
Moule, “A Manuscript Chinese Version of the New Testament (British Museum,
Sloane 3599),” Journal Royal Asiatic Society 85 (1949): 23-33; Foley, Biblical
Translation, 17 n. 55.
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Casanatense manuscript penned by others after Basset’s
death.!s

It is noteworthy that while BASSET bears no title for its
volume, the Chinese title for the New Testament, Xin yizhao
shengshii ( FriEaAEE & ) (lit. “Sacred Book of the Newly
Bequeathed Decrees”) or  Xin yizhao shii  (GiEzHE ) , which
was adopted by early Bible translators—including Morrison,
Medhurst/Glitzlaff/Bridgman, Gury, and Goddard—in fact
derives from Basset’s own translation of the “new covenant”
in Chinese.”” The Chinese translations of Luke 22:20 (la—c)
and 1 Cor 11:25 (2a—c) found in BASSET, SL-MOR, and MOR

are listed below.

(la) FLER5HrER T R/RE UL - (BASSET)
Ci jué ndi xin yizhdao yu wo xié jiang weéi érdeng livizhii zhé yé.
This cup is the new testament (lit. “newly bequeathed
decrees”) in my blood which I will pour out for you.

16 See, for example, Barriquand, “First Comprehensive Translation,” 108.

17" Marshall Broomhall translates it “the Sacred Book of the Newly Bequeathed

Oracles.” See Marshall Broomhall, The Bible in China (London: China Inland
Mission, 1934), 74. Robert Morrison, Ye su ji li shi du wo zhu jiu zhe xin yi zhao
shu (HREREF] LB TR ERE ¥iEsHE) = The New Testament in Wenli
(Morrison's Version) (Canton: British and Foreign Bible Society, 1814); Walter H.
Medhurst, Karl Friedrich August Giitzlaff, Elijah C. Bridgman, and John Robert
Morrison, Xin yi zhao sheng shu (¥riEiHEEZE ) = The New Testament
(Medhurst/Giitzlaff/Bridgman’s Version) (Batavia [Jakarta]: n.p., 1837); Josiah
Goddard, Sheng jing xin yi zhao quan shu (EE{&HiEZEEE) = The New
Testament (Goddard's Version) (Ningpo [China]: American and Foreign Bible
Society, 1853). It is possible that the term xin yizhdo could have been used to
refer to the New Testament in earlier Catholic documents prior to Basset’s time,
however, this hypothesis has yet to be proven.
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(1b)

(1)

(2a)

(2b)

(20)

BLES i aEA T Bk B/ REFUE S - (SL-MOR)™
Ci jué ndi xin yizhdo yit wo xié jiang weéi érdéng livizhi zhé yé.

This cup is the new testament in my blood which I will
pour out for you.

e JSE TR E S (sic) e 2 1 - (MOR)

Ci béi ndi qi xinyué yu dai ér béi livi wo zhi xié.

This cup is the blood of the new covenant I pour out for
you.

IEET R Tt - (BASSET)

Ci jué ji xin yi zhii yii wo xié ye.

This cup is the new testament in my blood which I will
pour out for you.

SRR T B (1t - (SL-MOR)
Ci jué ji xin zhii yii wii xié yé.

This cup is the new testament in my blood which I will
pour out for you.

LB/ HriEsE T3 - (MOR)

Ci jué ndi xin yizhdao yu wo xie.

This cup is the new testament in my blood which I will
pour out for you.

As (la-b) and (2a-b) indicate, BASSET and SL-MOR

(Morrison’s transcript of the Sloane MS #3599) are not

identical, though the differences are slight. Interestingly

enough, MOR uses xinyué for the passage in (1c) but prefers to

use the term xin yizhao, which he evidently borrowed from

BASSET, for another passage in (2c). In fact, the wordings in

18

The biblical reference is located in Chapter 24 of Basset’s Harmony of the Four

Gospels (79 S 4 4 HIS ik B& FJ 7 B 18 % 2 & 45), which can be found in
Morrison’s 1806 transcript of the Sloane MS #3599 (SL-MOR). SL-MOR is
available online. See “Ma li xun bo shi teng ben Ef&#{#H L&A = Robert
Morrison’s Transcript of the Sloane MS #3599,” n.p. [cited November 9, 2010].
Online: http://www.biblesociety-tw.org.
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(2c) are almost verbatim to those in (la-b). Other early
versions, such as GURY, have adopted the term xin yizhao to

translate 1] katvr) OlrOnkn) in both passages.

BASSET is composed entirely in the wenli style of
Chinese, although evidence shows that Basset does employ a
number of Mandarin aspect morphemes, such as the
perfective -le (e.g. fan-le zui yi JB T JEZ2 “committed a crime,”
Matt 27:4) and the imperfective -zhe (e.g. zuo-zhe %5
“sitting,” John 4:6, also MOR).” The use of Mandarin aspect
morphemes (especially -zhe) in wenli style writing was never
a common practice among early biblical translators and
should be considered an exception. Yet at the same time,
while this unusual utilization of Mandarin aspect morphemes
in wenli biblical translation, which is found extensively in
Morrison’s version of the New Testament, does baffle the
mind, it is no doubt a strong indication of BASSET’s influence

on the first Protestant biblical translator.

On the other hand, BASSET utilizes only one
four-character set phrase, wi-suc-bu-néng £ A K FE
(“omnipotent”), which is found in Mark 9:22 (also POIROT,
MOR, MAR, HSC), 10:27 (MOR, MAR, GU, BCV, WV, HSC),
and 14:36 (MOR, MAR, GU, DV, BCV, HSC). This example

Foley, Biblical Translation, 69 n. 47. In addition to -/e, MOR also utilizes the
Mandarin perfective aspect morpheme -guo (e.g. Mark 2:12, Luke 14:18-20),
IDVCs such as -gi (e.g. Mark 14:72) and -qildi (e.g. Matt 27:24; Mark 9:27), as
well as the two-morpheme aspect compound zdi...-zhe (e.g. you da qun zhi zai
wéi-zhe 5 RKESEIEME(sic)%, “there was a large herd of pigs feeding,” Mark
5:11). Post-sentential modal particle /e is also found in MOR (e.g. Matt 22:29).
For an extensive treatment on Mandarin aspect morphemes as exemplified by
Chinese Bible versions, see Foley, Biblical Translation, 73—125.

20 joshua Marshman and Joannes Lassar, Sheng jing (854%) = The Holy Bible

(Marshman/Lassar’s Version) (Serampore [India]: Serampore Mission, 1822);
Xin jiu yue sheng shu (EEEXJEEZE) = The Holy Bible (Delegates’ Version)
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clearly illustrates BASSET’s influence upon early Protestant as

well as Catholic biblical translators.

GURY KARPOV’'S NEW TESTAMENT (GURY)

Gury Karpov's (1814-82) translation of the New

Testament in wenli style, which first appeared in 1864,

remains the most widely accessible biblical version in Chinese

in the Eastern Orthodox Church.?’ Among early biblical

translators, Gury is recognized for his creativity in devising a

unique and elaborate system of transliterating biblical names
into Chinese.2 In contrast to BASSET, GURY is written

directly from the original Greek and employs more than a

dozen four-character set phrases, not merely a handful. The

following is a list of the four-character set phrases found in

GURY. The abbreviations enclosed by square brackets

21

22

(Shanghai: British and Foreign Bible Society, 1858; repr. Taipei: Bible Society in
Taiwan, 2006); Bridgman, Elijah C. and Michael S. Culbertson. Xin yue quan shu

(Hr4)%E ) = The New Testament in Wenli (Bridgman and Culbertson’s Version)
(Ningpo: American Bible Society, 1859).

Gury (I'ypwuii KaprioB) was glorified by the Ukrainian Orthodox Church in 2008.
A preprint of another Orthodox New Testament in Chinese has recently caught
public attention. Unfortunately, this version, although translated out of the
original Greek into wenli Chinese by Metropolitan Innokenty (MBan
Anmnononouy ®uryposckuilt HLEEHE L, 1863-1931) and containing all the
New Testament books except the Book of Revelation, is virtually unknown to
biblical translators and scholars alike. Its influence upon the Chinese Bible,
therefore, remains considerably limited. Innokenty, Xin yue sheng jing (Hi&JE2
4L ) = The New Testament (Innokentys Version) (Beijing: Orthodox Press, 1911;
repr. pages 2-176 in Dong chuan fu yin BE{H{EZE vol. 25; Hefei [China],
Huangshan, 2005).

For a detailed discussion of Gury’s transliteration system, see Foley, Biblical
Translation, 51-52.
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indicate versions in which the same set phrases are also found

in the corresponding passages.

@

)

®)
(4)
©)

(6)
@)
®)
)

Pi-tian-zhi-xia K2 (Matt 26:13 [WV]; cf. [DV] pi-tian-xia %
FNIN))

Yi-mao-qui-rén DIRELA (Matt 22:16 [DV]; Luke 20:21 [DV]; Acts
10:34 [DV]; Gal 2:6 [DV]; Jas 2:9 [DV])

Ni-mi-hudn-shi ZXHIRFR Mark 3:5 [DV])2

Ti-ri-qi-ldi ZEYNEA (Mark 13:36 [DV])

Shéng-ming-ying-yi B F i (Luke 4:14 [DV, WV], 37 [DV];
7:17 [DV, WV])

Bii-yi-zhi-cidi N2 Bt (Luke 16:11 [WV])

Ji=suo-bii-yi, wi-shi-yii-rén CATARAC YA (Acts 15:20, 29)
Bui-shé-zhou-ye “RNEZE (Acts 20:31 [DV, WV])
Jii-gong-jin-cui ¥H5FREE (2 Cor 12:15 [WV])

(10) Gang-bi-zi-yong FIIEH A (Rom 2:5 [WV]; Heb 3:13 [DV])
(11) Qido-ydn meéi-yii YTSYEFE (Rom 16:18 [DV, WV])

(12) Qing-bu-zi-jin HEREZE (1 Cor 7:5 [CNT])

(13) Wang-zi-jin-kua ZH¥% (Col 2:18)

(14) Wang-zi-ziin-chong %= H % (2 Thess 2:4 [DV])

(15) Huan-xin-gi-wii EXRETSE (1 Peter 4:13 [DV])

23

24

This set phrase is used in the same passage in several later Protestant versions,
including SJ, TCV, NCV, and RCUV. See Samuel 1.J. Schereschewsky, Jiu xin
yue sheng jing (EE#4JEE4K) = The Holy Bible in Easy Wenli (Schereschewsky s
Version) (Shanghai: American Bible Society, 1902); Sheng jing xian dai Zhong
wen yi ben xiu ding ban (E2&E FR{CP A (BETHK) = The Holy Bible:
Today's Chinese Version (rev. ed.; New York: United Bible Societies, 1995);
Sheng jing xin yi ben (E24% ¥4 ) = The Holy Bible (New Chinese Version)
(Hong Kong: Worldwide Bible Society, 1992. Repr. 2003); Xin yue quan shu he
he ben xiu ding ban (H&yEE MEREST) = The New Testament (Revised
Chinese Union Version) (Hong Kong: Hong Kong Bible Society, 2006).

The same set phrase is also found in the same passage in the UV. See Sheng jing
xin biao dian he he ben (EEZE FIEBLFIE&AN) = The Holy Bible (Union
Mandarin Version): With Revised Punctuations (Hong Kong: Hong Kong Bible
Society, 1988).
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In its use of four-character set phrases, GURY exhibits a
notable affinity to contemporary versions, especially the
Delegates’ Version (DV), which first appeared in 1858.% In the
set phrase listed in (2), for example, all five occurrences of
yi-mao-qii-rén (“judge according to appearance”) in GURY
correspond exactly to the same passages in the DV. The
Confucian maxim in (7), on the other hand, is unique among
all biblical versions. This is primarily because GURY follows
variant readings containing the additions kai doa )
0éAovowy éavtolg viveoOal étégolg pn motette (“what they
do not wish to be done to them, do not do to others,” Acts
15:20) and kai 6oa ur) OéAete éavtolg yiveoOal, €téQw pn
niotetv (“what you do not wish to be done to you, do not do to
another,” Acts 15:29), both of which are supported by Codex
Bezae (D, fifth century).? Interestingly, although (7) neatly
translates the Greek, it is not employed in any of the existing
biblical versions in Chinese. In addition to (7), four-character
set phrases listed under (6), (9), (12) and (13) are not
employed by other translators before 1864, proof that GURY

influenced subsequent versions, notably the WV.

LI WENYU’S GOSPELS AND ACTS (LI)

Li Wenyu, also known as C.P. Laurent Ly (5],
1840-1911), was one of the early native Chinese-speaking

d Xin jiu yue sheng shu. The DV’s New Testament was published in 1852.

26 For comments on the textual variants of Acts 15:20, 29, see Bruce M. Metzger, A
Textual Commentary on the Greek New Testament: A Companion Volume to the
United Bible Societies’ Greek New Testament (4th rev. ed.) (2d ed.; New York:
United Bible Societies, 1994), 379-84.
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Catholic translators. Perhaps due its limited accessibility to
scholars, LI has often been overlooked.”” It has only recently
been recognized that Li’s version of the New Testament was
issued in two separate volumes, containing only the Gospels
and Acts.® While few four-character set phrases are found in
LI, unlike GURY, they are mostly unique among other

contemporary versions, as seen in the following list.

(la) Shi-ér-bii-jion fRMAA Matt 13:13 [IG, WV, TCV], 14; Mark
4:12 [WV]; Luke 8:10 [IG, WV, TCV])

(1b) Ting-ér-bu-weén FEMARE (Matt 13:13 [IG, WV, TCV], 14)

(2)  Fen-fen-bu-ping =2 (Luke 13:14; Acts 7:54)

(3)  Jiyi-jian-zhen BEIETFEE (Luke 21:11)

(4)  Suo-jian-sus-wén At 7P (John 3:32 [DV, UV, SB])

(5)  Yi-ri-jiu- zeng ELHEE (Acts 2:47)

(6)  Hi-shi-dan-dan [RAGIRL (Acts 9:29;17:5)

(7)  Le-shan-hao-shi S£E4F 0 (Acts 9:36)

(8)  Bu-yi-yu-li FIEERST (Acts 9:36;18:11)

(9)  Bu-ydn-zi-yu NZ H (Acts 10:23)

(10)  Wii-yudn-fii-jie fEZEHHE (Acts 13:47)

(11)  Bu-zhi-sud-cuo RNEIFTHE (Acts 16:27)

(12) Chuén-wén-xid-ér {HEZRME (Acts 19:17)

(13)  Jin-fu-yi-jir FfT—JE (Acts 19:19)

(14)  Jié-jin-xin-si VEFLLNE (Acts 20:28)

(15) Wen-xin-wii-kui 0B (Acts 23:1)

27 : ‘ 5 S -
The alternative name “C.P. Laurent Ly” is often cited in earlier references. See,

for example, Marshall Broomhall, The Chinese Empire: A General & Missionary
Survey (London Morgan & Scott, 1907), 383; G. H. Bondfield, “A List of
Versions in Wenli, Easy Wenli, and Mandarin, with Notes,” China Mission Year
Book 6 (1915): 468.

B Wenyu, Zong tu da shi lu; Li Wenyu, Xin jing yi yi.
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(16)  Zi-zi-bii-juan FFIAHE (Acts 24:16)

LI is characterized by its distinctive use of peculiar
four-character set phrases not found in other contemporary
versions. The set phrases listed above are all unique to LI,
with the exception of (4). It is interesting to observe that while
later Catholic versions use only a few of the same set phrases
found in LI, the Protestant paraphrased Bible, the CLB, has
used the set phases listed in (5), (7), and (15) in the same
respective passages.® In addition to the set phrases listed
above, LI employs shan-you-xin-xin 3= 5% {5 15§ (“guide
systematically,” Acts 20:2), a modified form (i.e. rearranging
the normal order of characters) of the more stereotyped

expression xuin-xtin-shan-you.

LI is acknowledged to be the first Catholic version to
employ modified forms of stereotyped four-character set
phrases in order to better suit the biblical context. The two set
phrases represented in (la-b) deserve special attention.
Literally speaking, the stereotyped paired set phrase “seeing
but do not see; hearing but do not hear” may seem
paradoxical, but it is used as a metaphor to denote “showing
no concern whatsoever.” In LI, one finds the expressions
weén-ér-bi-ming FEMM-AEH (“listening but do not understand,”
Mark 4:12) and ting-ér-bu-ming FE[fiAHH (“hearing but do not
understand,” Luke 8:10), which have been deliberately

modified from the more stereotyped set phrase found in (1b).

2 The alternative form zi~zi-bu-juan ZEZE R is also found in different passages

in the WV (see discussion below).

30 Dang dai sheng jing Zhong wen sheng jing yi yi ben xin jiu yue quan shu { & {XEE

48 thr BRgR R ROK ¥rEE4 )4 E ) = The Holy Bible: Chinese Living Bible
(Hong Kong: Living Bibles International, 1979).
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Note that in both of these passages where the modified
phrases are found, the stereotyped four-character set phrase
in (1a) is also found as an antecedent of the paired expression.
The motivation for such modifications is evidently to reflect
the subtle differences in parallel passages of the Synoptic
Gospels, as well as maintain the symmetry of the expression

in Chinese.

The effect of such modifications of stereotyped
four-character set phrases is significant at the discourse level >
Since four-character set phrases are considered the most
heavily marked and are used to build frontgrounded
prominence in Chinese, a modified form of a stereotyped
four-character set phrase would mean an even higher degree

of prominence.

Another distinctive feature of LI includes an example of a
direct quotation from one of the Confucian classics, the
Mencius, which has been specifically modified for a Christian
context. For Acts 24:16, LI has ydang bu kui yu Tianzhi, fi bii zuo
yui shirén (IR RE - IFATEREEA (“when looking up, he
has no occasion for shame before God [lit. “Heaven-Lord”],
and, below, he has no occasion to blush before the world [lit.
people of the world”]) as opposed to the original yang bi kui
yu tian, fii bii zuo yu rén {IRPERK > FATER A (“when
looking up, he has no occasion for shame before Heaven, and,
below, he has no occasion to blush before men”) from the
original Chinese text (Mencius, Tsin Sin 1.XX.3).% This

31 . . . . . .
For discussions on the discourse function of four-character set phrases in Chinese,

see Foley, Biblical Translation, 103-06.

32 English translation is from Legge. See James Legge, The Chinese Classics. Part

1I. Mencius (New York: Hurd and Houghton, 1870), 181.
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modification, too, means that the new form of expression
becomes more heavily marked to the degree of achieving
frontgrounded prominence in the written discourse of the
translated text. The contributions from LI, therefore, are
immense, for LI sets the precedent for later Catholic versions
in its use of expressions modified from stereotyped
four-character set phrases and Chinese literary classics in

order to suit the biblical context.

MA XIANGBO'’S GOSPELS (MA)

The translation of the Gospels from the Vulgate into
wenli Chinese by Ma Xiangbo (S. J., 1840-1939) has often been
overlooked, perhaps due to its virtual inaccessibility to
translators, especially Protestant translators. ® As the
following list demonstrates, MA’s influence on biblical

translation is limited to Catholic versions.

\\\\\

(1)  Shéng-ming-ydng-yi B4 F% (Mark 1:28 [POIROT])

(2)  Jing-xing-dong-po . R (Luke 5:26)

(B)  Ce-rin-xin-dong FNZRE) (Luke 7:13; 10:33)

(4)  Jing-hudng-wii-cuo BETRMEHE (Luke 9:34)

(5)  Léi-luo-guang-ming #F3%¢HH (Rom 12:17 [cf. WV]; 2 Cor 3:12
[cf. WV])

(6)  Yi-wii-suo-huo —EATIE (Luke 5:5 [CNT]; John 21:3)

3 Ma Xiangbo, Jiu shi fu yin.
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It should be noted that with the exception of the set
phrase represented in (1), all of the above expressions appear
to be original, which means that none are used by other

translators for the same passages prior to the publication of

MA. The Bridgman and Culbertson’s version (BCV) employs
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the same set phrase listed in (1), but adds the conjunctive
adverb sui % (“then”) before ydng-yi. Unlike LI, where
modified four-character set phrases are abundant, MA makes
no such attempt to reshape stereotyped set phrases in order to
suit the Christian context. However, there is one example, in
(5), where the alternative form rather than the more
stereotyped  set  phrase  guang-ming-léi-luo  (“frank,

straightforward”) is used.

JOHN CHING-HSIUNG WU’S NEW TESTAMENT
(WV)

The translation of the New Testament (as well as Psalms)
by John Ching-Hsiung Wu (Wu Jingxiong, 1899-1986) is
significant in many respects to the history of biblical
translation in Chinese.* Most importantly, the WV represents
the last attempt to achieve literary excellence when translating
the Bible into classical Chinese. The WV utilizes
four-character set phrases so extensively and to such a degree
that is unprecedented and unequaled by any other biblical
version translated into Chinese. As discussed above, the WV’s
use of four-character set phrases had a marked influence on
GURY and earlier Catholic versions. However, the task of
compiling a complete list of the four-character set phrases
found in the WV would not only be enormous, but unrealistic,

since what constitutes a four-character set phrase is,

3% Wu, Xin Jjing quan ji; Wu, Sheng yong yi yi (E2Uki£%) = The Psalms (Wu's

Version) (Taipei: Taiwan Commercial Press, 1975). For a brief biographical note
of Wu, see, for example, Foley, Biblical Translation, 32 n. 114.

-6l -



(REHWITEE ) (CEELEATT SRR ) FH 20114

unfortunately, entirely subjective. The following is a

descriptive inventory of all the typical four-character set

phrases found in the WV.

(1) Yi-ri-fan-zhang SAZE Matt 3:9)

(2)  Shéng-ming-ying-yi B4 ki (Matt 4:24; 9:26; Luke 4:14; 7:17)

(3)  Shi-shi-fei-fei j2/2IEIE (Matt 5:37; Jas 5:12)

(4)  Sheng-ji-yi-shi BGfR—HF (Matt 6:29)

(5)  Bu-kan-shou-shi AHEULFE (Matt 7:27; Luke 6:49)

(6)  Wan-lai-ju-ji EFEEFT (Matt 8:26; Luke 8:24; Rev 8:1)

(7)  Xin-kuang-shén-yi [ UEHTIE (Matt 11:29; 1 John 3:20)

(8)  Chang-mao-tido-dd W5 C{6EE (Matt 13:8; Mark 4:32; 2 Cor 9:8;
Eph 1:8; 4:15; 3 John 1:2; Ps 92:13)

(9)  Tui-ran-ér-fei FEZAMEE (Matt 13:21; Mark 4:17; Luke 8:13)

(10)  Tui-rdan-qing-pi FAZAEIZ (Matt 7:27; Luke 6:49; Heb 11:30; Rev
16:19)

(11)  Qido-ran-bii-le FIRALE (Matt 14:9)

(12)  Bu-yi-le-hii RJREESE (Matt 17:4; Mark 9:5)

(13) Wii-suo-bu-néng HEFTAREE (Matt 19:26; Mark 10:27 [BASSET,
HSC]; Luke 1:37; 18:27)

(14) Cong-xin-suo-yu FECMTAR (Matt 20:15; John 5:21; Eph 1:9; Rev
11:6; 21:6; 22:17)

(15) Shan-zuo-wei-fi FE{EETE (Matt 2025, Mark 10:42; Eph 6:9;
Jude 1:9)

(16)  Shén-miao-mo-cé {HEPEM (Matt 21:42; Mark 12:11)

(17)  Zhi-ruo-wdng-wén EFREME (Matt 22:5; John 9:27)

(18) Feng-shéng-he-li JEEZEEIR (Matt 24:6; Mark 13:7)

(19) Jian-rén-bi-bd BRI (Matt 24:13; Luke 8:15; 21:19; 2 Cor 1:6;
2 Thess 1:4; 2 Tim 4:2; Heb 6:12; Jas 1:3-4)

(20) Mian-mu-zhéng-ning [H EIFE (Matt 24:15)

(21) Can-wi-rén-dao 1248 A8 (Matt 24:15; Mark 13:14)

(22) Kong-qidn-jué-hou ZERi4E{% (Matt 24:21; Mark 13:19)
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(23)
(24)

(25)

(26)

(27)
(28)
(29)
(30)
@31
(32)

(33)
(34)
(35)
(36a)

(36b)
(37)
(38)
(39)
(40)
(41)
(42a)
(42b)
(42c)
(43)
(44)

Ke-jin-jué-zhi SEFERRR (Matt 24:46)

Zhao-gidn-xi-ti ¥H§Z4715 (Matt 25:13; Mark 13:33; Luke 12:47;
21:36; 1 Cor 15:34; Phil 3:12; 2 Tim 4:5; Heb 13:17; 1 Pet 4:7)
Xido-xin-yi-yi /INLEEE (Matt 25:13; Mark 13:37; Luke 17:3; Acts
20:19; Rom 11:20; 2 Cor 6:3; 7:11; Eph 5:15, 33; Phil 2:12; Heb 12:28; Jas
4:10; 1 Pet 2:18; 2 Pet 3:17)

Pii-tian-zhi-xia IR 7 (Matt 26:13 [GURY, UV]; Luke 3:6; Col
1:6 [UV]; Rev 11:15; Ps 24:1)

Ti-léi-pang-tud JHIRF5E (Matt 26:75)

Sui-shéng-fi-he FERENTHI (Matt 27:44; Acts 24:9)
Bian-bén-jia-i EEANE (Matt 27:64; 2 Tim 3:13)
Hdo-zi-wéi-zhi {FH Fy 2 (Matt 27:65)

Jing-xi-jido-ji BEEATEE (Matt 28:8; Luke 2:33; 24:41)
Huf—gu[)—zi—xin ‘ﬁ@%ﬁ (Mark 1:15; Luke 5:32; Acts 20:21; Heb
6:6; 2 Pet 3:9; Rev 3:19)

Qu-zhi-ruo-wi #8775 (Mark 1:45)

Mda-mu-bu-rén i RKA{". (Mark 3:5; Rom 11:7; 2 Tim 3:5)
Bu-hudng-xid-shi 2R E (Mark 3:20; 6:31)

Shi-ér-bii-jian MR A, (Matt 13:13 [LI, IG, TCV]; Mark 4:12 [LI];
Luke 8:10 [LL IG, TCV]; Acts 28:26)

Ting-ér-bu-wén FEMM-RE Matt 13:13 [LL IG, TCV])
Chi-zhi-yi-héng 5.2 LIE. (Mark 4:17; Luke 8:15; Rom 12:13)
Feng-ping-lang-jing JEE/REF (Mark 4:39)

Su-xing-ye-mei THFRFEL (Mark 4:27)

Ti-wii-wdn-fii. FEEESERE (Mark 5:5)

Hui-yi- bi-xin JUSER(S (Mark 6:6; John 10:26; Jude 1:5; Rev 21:8)
Zhang-hudng-shi-cuo 5REJHE (Mark 6:50; Luke 1:12)
Jing-hudng-shi-cuo BEMRIHE (2 Thess 2:2)
Cang-hudng-shi-cuo B 25+ (Mark 9:6)
Mo-shou-chéng-gui S25FRH (Mark 7:4)

Qian-gui-méi-tdn T &K (Mark 14:9)
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(45)
(46)
(47)

(48)
(49)

(50)

(51)
(52a)
(52b)
(53)
(54)
(55)
(56)
(57)

(58)
(59)
(60)
(61)
(62)
(63)
(64a)
(64b)

(65)
(66)
(67)
(68)

Chii-xin-ji-lii JBE/ [ ERE (Mark 14:11; John 11:53)
Mo-zhong-yi-shi BLFE—F (Mark 14:56)

Huan-xin-gui-wii #XE75% (Luke 1:14; Rom 15:32; 2 Cor 2:3; Phil
1:18)

Xi-bu-zi-sheng EHF5 (Luke 1:44)

Jing-jing-ye-ye WiiiES (Luke 1:75; Gal 5:7; 1 Thess 1:9; 1 Tim
4:7; Tit 3:8)

Zhao-ran-ruo-jie HAZRFSTE (Luke 2:35; 1 Cor 3:13; 14:25; Eph 5:13;
1 Tim 5:24; 2 Tim 1:10)

Ying-dd-rii-litt JEZUIIR (Luke 2:47)

Fii-zhii-yi-ju {5f55—JE (Luke 3:9; Heb 6:8; 2 Pet 3.7; Rev 18:8)
Fu-zhii-yi-fén 55— (Rev 17:16)

Yi-dé-bao-yuan LIFEERAS (Luke 6:35; Ps 7:5)

Gu-en-fi-yi ZREEFE (Luke 6:36)

Bing-jia-qi-qu IGEERFHE (Luke 6:40; 1 Thess 2:14)
Jing-ji-cong-sheng FIFREEA (Luke 87)
Guang-ming-zheng-da Y¢HHIE K (Luke 8:15; Eph 5:8; 1 Thess
2:3; 1 Tim 3:9)

Ydo-ydo-xiang-wang ¥EIEE (Luke 8:26)

Bii-ce-zhi-yuan A7 K (Luke 8:31)

Jing xi ruo kuing BEEHIE (Luke 8:56)

Hin-hiin-yi-shul & E&AKHE (Luke 9:32 [SB, CLB])
Guang-cdi-huan-fa Y RIAZE (Luke 9:32; 2 Cor 3:7; Rev 21:11)
Jing-xing-dong-po ¥&,LEIHE (Luke 9:43)

Fan-ran-hui-wn {EIREE (Luke 10:13; 16:30)

Fan-ran-hui-gai WEZRMFIN (Luke 11:32; Acts 17:30; 26:20; 2 Cor
12:21)

Bu-yudn-gian-li AT 5B (Luke 11:31)

Sheén-ti-li-xing BH#&JI{T (Luke 11:28; Jas 1:25; cf. Phil 4:9)
Pa-luo-ti-jué TEZEHIH (Luke 15:8)

Shen-si-yudn-li ZEEIERE (Luke 16:8; 2 Pet 3:17)
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(69) Yi-chéng-bu-bian —pEREE (Luke 16:17; Heb 2:2; 6:17-18 [twice];
Jude 1:3)

(70)  Qidn-che-zhi-jian FijH 7 28 (Luke 17:32)

(71)  Meéi-lin-méi-huan ZFE§HZELL (Luke 21:5)

(72)  Tian-wdang-hui-hui KEGWKK (Luke 21:34; 2 Pet 2:3)

(73)  Wii-ji-zhi-tdn $EFE 7 3¢ (Luke 24:11 [SB]; 1 Cor 15:14; 1 Tim 1:4;
Tit 1:14)

(74)  Zi-gidng-bi-x1 H58AZ. (John 5:17; Eph 3:16; 2 Tim 2:1; 1 Pet 4:19)

(75)  Qie-gie-si-yi FEFEFLER (ohn 6:41)

(76)  Yi-lun-fen-yin w434z (John 7:43;1 Cor 11:18)

(77)  Shéng-qi-péng-bé £ 35RIZEF) (John 10:10)

(78)  Yi-bi-yi-qii JITINES (John 12:26; 1 Cor 11:18)

(79)  Yi-shen-zuo-zé DLEEHI (ohn 13:15; Acts 20:35; Phil 3:17; 1 Pet 5:3)

(80) Tan-te-bii-ning :5.EREE (John 14:1; 2 Cor 2:13)

(81a) Yrwii-sus-néng —IHEFTEE (John 15:5)

(81b) Yi-wii-suc-zhi —JEFTHI (1 Tim 6:4)

(82) Ru-yuan-yi-ching WIFHLME (ohn 157; Jas 1:5; 1 John 5:15)

(83) Nie-ér-bu-zi JETM A4S (John 17:15; 1 Tim 5:22; Jas 1:27; Rev 3:4)

(84a) Hé-ér-wéi-yi &1 F— (John 17:21 [UV, SB])

(84b) Rong-wéi-yi-t Fili Bs—H8 (ohn17:21;1 Cor 12:13; Gal 3:28; Eph 5:31)

(84c) Rong-chéng-yi-ti @iEk—#& (Eph2:15; 3:6)

(84d) Hé-wéi-yi-ti & Fy—F& (Rom 12:5; 1 Cor 10:17; Eph 1:10; 4:4; Phil 3:9)

(85) Jing-chéng-tudn-jié iEFKE%S (John 17:23; 1 Cor 1:10; Eph 4:3)

(86a) Zhi-yin-bii-hui B.= NEE (Acts 2:29; 2 Cor 7:14)

(86b) Chang-yin-bii-hui W55 58 (Acts 26:26)

(86¢) Zhi-yan-wi-hui B Z#EEE (1 Cor 3:12)

(87)  Yi-rdan-zi-lé 1RZRE %% (Acts 2:46; Rom 5:11; Phil 4:4 [twice])

(88a) Qi-xié-qui-zhéng T EFIE (Acts 3:19; 1 Cor 9:19)

(88b) Qui-xié-gui-zheng KUPERIE (Jas 5:20)

(89a) Kdan-kan-ér-tin iz (Acts 4:13; Eph 6:20)

(89b) Kan-kan-ér-ydn {R{iME (Acts19:8 [BCV])
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(90)  Bd-hu-fei-ying BRIETRES (Acts 4:26; Ps 2:2)

(91) Bu-yi-kui-fi FNEEZ (Acts 4:34)

(92) Tong-xin-ji-shou JF/ LN EE (Acts 7:54)

(93)  Yinian- zhi-cuo —27 $ (Acts 8:22)

(94) Zi-zi-wé-ishan ZEZE 3= (Acts 9:36; 1 Cor 15:34; Col 1:10; 1 Tim
3:17; 5:10; 1 Pet 3:6; 2 Pet 3:11; 1 John 3:12)

(95) Bei-ching-jian-kii flFEERTT (Acts 9:16; Heb 10:32)

(96) Wii-pian-wii-yi HEJRHERT (Acts 10:34; Rom 3:22)

(97)  Yi-shi-téng-rén —H[E{" (Acts 10:34; Rom 2:11; 3:22)

(98) Chu-zhi-you-ming EEPGEABR (Acts 10:42; Rom 14:9; 2 Tim 4:1; 1
Pet 4:5; Rev 19:2)

(99) Jie-da-huan-xi & KEE (Acts 13:51;15:3)

(100) Bii-kan-fi-he NIEETT (Acts 15:10)

(101) Téng-xin-hé-yi [EL(VETE (Acts 15:25)

(102) Jin-zai-zhi-chi FTFERER (Acts 17:27)

(103) Xuan-ran-da-bo EFZRAIN (Acts 19:23)

(104) Bii-shé-zhou-ye AR (Acts 20:31; 1 Tim 5:5)

(105) Zhan-zhan-jing-jing ERELTI (Acts 20:28; 2 Cor 7:1; Eph 6:6;
Phil 2:12; 1 Tim 4:16; 1 Pet 1:17)

(106) Shu-ji-xidn-xT [E4EEES (Acts 24:2)

(107) Qidng-xiang-pi-rang BANEHE (Acts 26:26)

(108) Xin-xiang-ddo-zhi BEFEIED (Acts 26:29; Rom 10:1; 16:24; 2 Cor
13:9; Phil 4:23)

(109) Shi-zai-bi-chéng ZEAEWLAY, (Acts 27:25)

(110) Hdo-fa-wii-siin Z5ZHEE (Acts 27:34)

(111) An-rdn-wii-yang ZESRFEE (Acts 28:5)

(112) Dang-wi-zhi-ji &% 3 (Rom 1:15; Gal 6:10; 2 Tim 2:22)

(113) Lit-lian-wang-fan Ji =4 (Rom 1:21)

(114a) Zuo-kong-dao-xii BEZEFEE (Rom 1:21; Col 2:8)

(114b) Dao-xii-zuo-kong PR 275 (1 Tim 1:6)
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(115) Zong-qing-zi-yu 415 ZEX Rom 1:24; 6:12; Gal 5:16; Eph 2:3;
4:19; Col 2:13; 1 Thess 4:5; 1 Tim 6:9; Tit 3:3; Jas 4:3; 5:5; 1 Pet 1:14; 2:11;
Jude 1:18)

(116) Fang-zong-zi-si THEREE (Gal 5:13; 1 Pet 2:16; 4:3; Jude 1:7)

(117) Ai-mo-néng-zhir EEFER) (Rom 1:28)

(118) Gang-bi-zi-yong I8 EF (Rom 2:5 [GURY]; 2 Tim 3:4; Tit 1:7)

(119) Da-gong-wii-st K/NEEFL (Rom 2:6; 1 Pet 1:17)

(120) Ming-zhi-gi-fan WIRIEIL (Rom 2:23; Heb 10:26; cf. Tit 3:11)

(121) Fa-ydng-guang-da #545¢K (Rom 3:7; Phil 1:12; 2 Thess 3:1)

(122) Shen-xin-bu-yi (S %E (Rom 3:28; Phil 1:7; 1 John 4:16)

(123) Réng-réng-xie-xie FlfBA (Rom 5:1; Col 1:22)

(124) Wii-jiang-zhi-xii 858 7 {K (Rom 5:10; Heb 4:10)

(125) Huan-rdn-yi-xin JAZA—H1 (Rom 6:4; 2 Tim 1:6)

(126) Chéng-xii-ér-ru FERE M A (Rom 7:8)

(127) Bii-ké-si-yi N (Rom 8:26; 2 Cor 3:9; Phil 4:7; Heb 12:2; 1
John 3:2)

(128) Bir-ning-wéi-shi N EEMEF: (Rom 8:28)

(129) Ni-yan-ri-ddo FXEEUHE (Rom 9:2; 2 Pet 2:8)

(130) Tong-gui-yi-jin EEFTE (Rom 9:29; 1 Cor 10:8; Gal 5:15; Heb
11:31)

(131) Shuo-guo-jin-cim FEEMETE (Rom 11:3)

(132) Da-di-hui-chin KH[EZE (Rom 11:15)

(133) Wang-zi-ziin-da ZHBELK (Rom 12:16; 2 Cor 10:5; 11:20; Col 2:18
[SBJ; 2 Thess 2:4; 1 Tim 3:6 [SB]; 6:4 [SB])

(134) Guang-ming-1¢i-luo YEEAZETE (Rom 12:17; 2 Cor 3:12)

(135) Wéi-fei-zuo-¢ F5IE{ERE (Rom 13:4; 1 Cor 5:13; 2 Cor 13:7; Gal
3:19; Phil 3:2; 1 Pet 4:15)

(136) Zui-shéng-meng-si FEAZAE (Rom 13:13; 1 Thess 5:6; 1 Pet 4:4;
Jude 1:8)

(137) Xido-xin-jin-shén /N(3ETE (Rom 14:13; 1 Cor 10:12; Col 2:8)

(138) Yi-rin-zi-dé 1EZRETF (Rom 14:17; 2 Tim 2:22)
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(139) Yi-xin-yi-dé —(»—{# (Rom 15:5; 1 Cor 1:10; Phil 1:28; 1 Pet 3:8)
(140) Zhong-kou-tong-sheng FI1[EEE (Rom 15:6; Phil 2:11; Rev 7:10)
(141) Bu-yi-yu-li “NiEERT] (Rom 16:6; Phil 4:3; Jude 1:3)

(142) Mo-ér-bu-lin FEEMABE (Rom 16:10; Heb 11:27)

(143) You-kou-jie-bei FHT1EFHE (Rom 16:19)

(144) Ying-you-jin-you JEHZFEH (1 Cor 1:5; cf. 2 Pet 1:3)

(145)

(146) Wii-xie-ké-ji fHEH# AT (1 Cor 1:8; Phil 2:22; 3:6; 1 Tim 3:12; 6:14;

Wit-weéi-bii-zhi $EFCR 2 (1 Cor 1:5; 1 Pet 5:7)

Tit 1:7; 2:8)

(147a) Qido-ydn-miao-yi T35 UVEE (1 Cor 1:17; 2:4; Col 2:4)

(147b) Qido-ydn-mei-yi YT=1EEE (Rom 16:18 [GURY])

(148) Shi-zhong-bu-yii 4645 Fi (1 Cor 1:8; Gal 2:5; 6:9; Heb 2:1; 4:14;
6:11; 1 Pet 1:5)

(149) Hé-zhong-gong-ji FIFZIE (1 Cor 1:10; Phil 2:4)

(150) Can-zan-hua-yii ZE{EE (1 Cor 2:16; 2 Cor 6:1)

(151) Tdn-quan-xiang-qing FEFIAEEE (1 Cor 4:8)

(152) Ying-méi-ti-qi JEM:5R (1 Cor 4:8; Phil 2:16; cf. Gal 4:27)

(153) Wii-jia-ké-gui 52 T (1 Cor 4:11)

(154) Fan-ér-bui-jiao JEIMAE (1 Cor 6:7)

(155) Yi-bii-réng-ci F=AZ5EE (1 Cor 9:16)

(156) Ju-jing-hui-shén ZEAEETH (1 Cor 9:25; Phil 3:14)

(157) Shi-yi-yin-yué HFEPEHEL (1 Cor10:12)

(158) Meéng-rin-wii-zhi FEIAMERT (1 Cor 12:1)

(159) Bii-zhi-bii-giti N1EAK (1 Cor 13:4)

(160) Bi-jin-bi-fi FF5R{X (1 Cor 13:4)

(161a) Jing-jing-you-xi HHHEF (1 Cor 14:31)

(161b) Jing-ran-you-xu FZAHEF (1 Cor 14:40)

(162) Bu-hudng-ning-xi “Ni2ZEE. (1 Cor 15:30; Phil 2:16)

(163) Que-hu-bu-bd WEFA$K (1 Cor 15:58; Phil 4:1; Col 1:23; 1 Thess
3:8; Heb 10:23; Ps 125:1)

(164) Zhuang-jing-ri-gidng AT H5E (1 Cor 16:13)
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(165) Shi-shi-giti-shi BZ>KE (2 Cor 1:20; Col 2:5; Jas 1:25; 3 John 1:3)

(166) Ri-xin-you-xin HHr X Hr (2 Cor 4:16; Col 1:11; 1 Thess 4:10)

(167) Yu-ba-bu-néng #EEAREE (2 Cor 5:14; 2 Pet 1:8)

(168) Wan-xiang-geng-xin FEETFH (2 Cor 5:17)

(169) Xin-ji-shuang-qing L NFMEEE (2 Cor 7:1; Phil 1:10; 1 Tim 6:14)

(170) Gan-ddan-xiang-zhao KFHEFIZ (2 Cor 7:7)

(171) Xing-gao-cdi-lie FLESFU (2 Cor 7:13; Gal 4:15)

(172) Shé-ji-ytin-rén ¥R (2 Cor 10:16; 1 Pet 4:15)

(173) Pu-pui-feng-chén {£EEEEE (2 Cor 11:26; Phil 2:16; 3 John 1:7)

(174) Xiang-gin-xiang-ai M¥EMHE (2 Cor 13:11; 1 Thess 3:12; Philm 1:16)

(175) Xa-yui-zhi-jian ZHER 7 [ (Gal 2:5; Heb 10:37; 11:25)

(176) Zhong-wang-suo-gui TR (Gal 2:6)

(177) Hin-méi-wii-zhi SRR (Gal 3:1)

(178) You-rin-ér-sheng JHZAIMAE (Gal 4:6; 2 Tim 1:4)

(179) Wang-zi-féi-bo = HIEH (Gal 5:1; Col 2:23)

(180) Ban-tu-ér-fei 3R EE (Gal 5:7; 1 John 2:19; 2 John 2:9)

(181) Tong-liti-hé-wii [EIJiE75 (Eph2:2;5:7; 1 Pet 4:3; 2 Pet 2:2)

(182) Yi-gini-zhi-hé — 1.2 5& (Eph 2:3; Ps 106:6)

(183) Cong-réng-zi-zai HEZSEFE (Eph 3:12; Heb 4:16; 1 John 3:22)

(184) Ri-jian-yue-zi HMiHJE (Eph4:15; 1 Tim 4:6; 1 Pet 2:2)

(185) Xun-xiin-shan-you fE{EZ5% (Eph 4:29; Col 4:5; 2 Thess 3:5; 1
Tim 3:2; 4:11; Tit 2:3; 1 Pet 5:3; 1 John 2:27)

(186) Chéng-rén-zhi-méi % N\ 2% (Eph4:29; 1 Thess 5:15)

(187) Ci-bei-wéi-hudi 2&35Fy/8% (Eph 4:32; Ps 145:8)

(188) Rui-jido-ri-qi WIFBEYNZ (Eph 5:31)

(189) Fa-fen-zi-gidng #$fEH5% (Eph 6:10)

(190) Yi-li-bu-ydo W73 A% (Eph6:13;1 Pet 5:12)

(191) Yéu-ren-you-yu #JJHHER (Eph 6:13; Phil 4:13)

(192) Yudn-yudn-bi-jué JFFR4E (Eph 6:24)

(193a) Yii-ri-ju-jin ELH{HH#E (Phil 1:9)

(193b) Yu-ri-ju-zhdang Bl H{E: (2 Cor 10:15; 1 Thess 2:17)
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(194) Zai-jie-zai-li FEHEFFE) (Phil 1:14; 1 Thess 2:2; 2 Tim 2:1)
(195) Zi-li-mén-hi HILFIF (Phil 1:17)
(196) Tudn-jié-yi-zhi [E45—%L (Phil 1:27)
(197) Qian-béi-zi-mi HEFEEFL (Phil 2:3; Jas 4:10; 1 Pet 3:8)
(198) Ji-gong-jin-cui ¥YGTFEEE (Phil 2:8)
(199) Si-ér-hou-yi FEIM{ZE. (Phil 2:8)
(200) Jii-shi-wii-pi SEHHAREUT (Phil 2:9)
(201) Wan-gu-livi-fang & 5R75 (Phil 2:9)
(202) Gua-mu-xiang-shi & EHFHE (Phil 2:29)
(203) Zhi-zhi-ndo-hou BEeEH&{% (Phil 3:13)
(204) Zi-zi-bu-juan ZEZEAHE (Phil 3:13; 1 Thess 3:5; 2 Thess 3:13)
(205) Yin-jing-ji-zhong JESHZAH (Phil 3:20; Heb 11:13)
(206) Wii-ké-zhi-zhai f&a]+51#% (Col 1:22 [SB]; 1 Thess 2:10 [SB]; 1 Tim
3:10; Tit 2:8 [SB])
(207) Xuin-gui-ddo-jii fERIFEHE (Col 2:5 [UV]; 1 Tim 3:2)
(208) Shé-bén-zhii-mo E7RKZEFK (Col 2:18)
(209) Kuan-rong-da-liang EEZ5KE (Col 3:12)
(210) Feng-chudn-xid-ér JE{EHAEM (1 Thess 1:8)
(211) Feéi-shéng-xid-ér ZERFIRM (Rom 16:19)
(212) Yu-yong-ké-qui BREETIE (1 Thess 2:2)
(213a) Rui-chii-yi- che {H—H (1 Thess 2:14)
(213b) Xing-tong-yi-ché 17[E— (Acts 7:51)
(214) Ta-ri-qi-ldi ZEANEZ (1 Thess 5:2; 2 Pet 3:10; Rev 3:3)
(215) Bui-su-zhi-ké NiE 2% (1 Thess 5:2; 4; 2 Pet 3:10; Rev 3:3; 16:15)
(216) Xin-ran-zi-le iRZREZE (1 Thess 5:16; Heb 10:34)
(217) Zé-shan-gu-zhi FEZ=2[E|FN (1 Thess 5:21; Ps 119:30)
(218) Tiu-fei-meéng-jin ZEFRIEHE (2 Thess 1:3)

)

(219) Yudn-é-da-dui JLEEARFX (2 Thess 2:3; Ps 110:6)

35 The character gud in the WV reads % as opposed to i, which is most likely a

typographical error.
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(220) Gua-lidn-xian-chi BEBEHEED (2 Thess 3:6)

(221) Gui-xing-ji-bu }1THE0 (2 Thess 3:7; Ps 119:168)

(222) Biui-wu-zhéng-ye RIEIEFE (2 Thess 3:11)

(223) An-fen-shou-ji Z2535FC (2 Thess 3:12)

(224) Hao-tian-wdng-ji SRR (1 Tim 1:12)

(225) Zhi-zdi-yin-hii 5§55 F (1 Tim 1:15; 49)

(226) You-tido-bii-wen FEAZE (1 Tim 3:2)

(227) Hé-di-ké-qin FIZERIHE (1 Tim 3:2)

(228) Yu-shi-wii-zhéng EAtHfHESE (1 Tim 3:3)

(229) Bii-yi-zhi-cdi A3 2 WF (1 Tim 3:8; Tit 1:11; 2 Pet 2:15)

(230) Yin-shui-st-yudn gR7KEJR (1 Tim 4:4)

(231) Wii-suo-bu-zhi fEFTAZE (1 Tim 6:4)

(232) Sang-xin-bing-kudng TE[MHAE (1 Cor 1:18; 1 Tim 6:5)

(233) Zao-ci-dian-pei #EZEET (1 Thess 3:3; 2 Tim 1:12; Heb 11:37)

(234) Beéi-ching-jian-xin fEERS% (2 Cor 11:27; 2 Tim 1:12; Heb 5:8;
Rev 7:14)

(235) Huai-féng-bai-su $EJEFA (2 Tim 2:17)

(236) Ming-ri-hudng-hua BHHZAE (2 Tim 2:18)

(237) Gdi-guo-gian-shan pEEZE (2 Tim 2:26)

(238) Wang-én-fir-yi =R EFE (2 Tim 3:2 [UV, HSC, CLBJ; 2 Pet 2:1)

(239) Er-ri-mii-ran EEH Y (2 Tim 3:11; 1 John 1:1; Ps 119:48)

(240) Zi-gini-duo-fi EI3KZ61E (2 Tim 3:15; 1 Pet 3:9; Ps 32:10)

(241) Xi-ér-gong-ting S HFLIE (2 Tim 4:4)

(242) You-rii-chong-ér EEYIFEH- (John 8:47; 2 Tim 4:4)

(243) Zi-gi-gi-rén EHHIHA (Tit 1:10; 2 John 1.7; Rev 3:9)

(244) Gong-cao-jing-jiu G5#EFF (Tit 2:5)

(245) Pi-xin-xiang-fu HZ. O (Tit 2:10)

(246) Dai-rén-jie-wn 5 N\BEY) (Tit3:2)

(247) Jin-shan-jin-méi FE=FEZE (Tit 3:8; Heb 6:5; 10:34)

(248) Qing-bu-zi-jin HA EHEE (Philm 17)

(249) Shan-zuo-zhii-zhang ¥E{EF 5k (Philm 1:14)
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(250) Yue-ruo-ji-gi BEIFEFEE (Heb 1:1)

(251) Zuo-shi-lidng-ji 444 % (Heb 4:1)

(252) Tong-bing-xiang-lidn [EFEHHE (Heb 5:2)

(253) Jing-yi-qiti-jing #E#KAH (Heb 6:1;2 Pet 1:5)

(254) Yi-ldo-yong-yi —2557KiR (Heb 10:12; cf. 7:27)

(255) Win-méi-wii-qué 5ESEHEGE (Heb 8:7)

(256) Tdn-zhi-zhi-qging 58¥527 B (Heb 10:37)

(257) Bdi-zhé-bu-ndo TEPTAEE (Heb 11:27; Jas 5:10; Rev 2.7, 11, 17, 26;
3:21)

(258) Wan-mu-kui-kui 5 5B (Heb 12:1)

(259) Jin-shéng-yu-zhén EEEEIR (Heb 12:2)

(260) Shi-qi-mo-ji WGERFFELR, (Heb 12:17)

(261) Tong-ki-livi-ti JFSRJRE (Heb 12:17; Jas 4:9)

(262) Bu-hdn-ér-li RIEMEE (Heb 12:19)

(263) Lido-yudn-zhi-hud JEIF 2 K (Heb 12:28)

(264) Nian-nian-bi-wing &2 e (Heb 137)

(265) Quan-quin-fii-ying ZEZERME (Heb 13:17; 1 John 2:27; Rev 3:3)

(266) Di-xid-dang-hui I EH% (as 1:21)

(267) Jin-gii-xu-gud FHHRNMIE (as 1:27)

(268) San-cun-zhi-shé =~} 2 & (Jas 3:8)

(269) Yun-yan-guo-yan ZEJEIHEHR (Jas 4:14)

(270) Keé-jian-yi-ban 0] H—BF (Jas 5:11)

(271) Tu-téng-kou-shuo FEMELIER (1 Pet3:1; 1 John 3:18)

(272) Duo-duo-guai-shi WHIHFEEE (1 Pet4:4)

(273) Zhong-xin-géng-géng L HKEK (Heb 2:17; 1 Pet 4:10; Rev
17:14)

(274) Da-jing-xido-guai KEE/INEE (1 Pet4:12)

(275) Weéi-li-shi-tii ‘WEFSEE (1 Pet 5:2; 2 Pet 2:14; Jude 1:16)

(276) Hud-ér-bii-shi FEMANE (2 Pet 1:8)

(277) Gen-shen-di-gu FRZEHK[E (2 Pet 1:10; Ps 119:133)

(278) Qido-ydn-ri-hudng T5= 9155 (2 Pet2:3)
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(279) Hu-e-bii-quan T (2 Pet 2:10; Rev 2:21; 9:21)

(280) Mu-wii-fa-ji HIEEELS (2 Pet 2:10; Ps 119:158)

(281) Xin-hudi-po-ce [MEEM] (2 Pet 2:14; Ps 119:85)

(282) Da-yin-bu-cin RSN (2 Pet 2:18; Rev 13:5)

(283) Zhin-zhiin-bu-juan 255~ (2 Pet3:1)

(284) Qido-ydn-ling-sé Y552 (1 John 3:18; Ps 62:5)

(285) Xin-xin-xiang-yin LnCVEED (1 John 3:22)

(286) Xian-yi-chéng-zhi 5= A& (1John 5:14)

(287) Su-mei-sheng-ping ZHEASE (3 John 1:5)

(288) Bii-rong-huo-hudn “FNZXEEE (Jude 1:3)

(289) Ming-mii-zhang-dan HHHE5RAE (ude 1:4)

(290) Si-wii-ji-dan ERFEZE (ude 1:10)

(291) E-yii-chian-mei [a3HE4AYE (ude 1:16)

(292) Tido-bo-li-jian HkEEHEERT (ude 1:19)

(293) Suo-xiang-wi-di FT[AIHEHT (Rev 6:2)

(294) Ydo-rin-ér-shi ZIRTMH (Rev 6:14)

(295) Yir-yu-féi-fei AVALSEIE (Rev 8:4)

(296) Shou-wii-zii-ddo F-EEEHT (Rev 11:10)

(297) Qian-giii-wan-sui TFKE R (Rev 11:15; Pss 41:14; 86:12; 93:5;
103:17)

(298) Wii-da-wii-xidgo HERHE/N (Rev 11:18;19:5;20:12)

(299) Tu-dii-shéng-ling F34- 82 (Rev 11:18)

(300) Li-zii-zhi-di TLJE Z Ml (Rev12:8)

(301) Ju-shi-wii-shuang FEHIEEE (Rev 13:4)

(302) Tian-xia-wii-di K NIEHL (Rev 13:4)

(803) Hio-tdo-da-kii FEHEAER (Rev 18:9; cf. 18:19)

(304) Dang-ran-wii-ciin J57RESF (Rev 18:14)

(305) Huan-xin-gu-wi TENTEIEE (Rev 19:7; cf. 18:20)

(306) Pu-tian-téng-ging % K[EBE (Rev 19:4)

Despite the classical overtones, the majority of the

four-character set phrases found in the WV are common
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expressions still current in Mandarin, for example, hé-di-ké-qin
(“affable”) in (227) or ai-mo-néng-zhui (“would like to help but
cannot”) in (117). Other expressions, such as pd-lué-ti-jué
(“search thoroughly”) in (67) and you-ri-chong-ér (“turn a deaf
ear to”) in (242), are less familiar to average Chinese speakers.
In addition to the set phrases listed above, one also finds
common phrases that are expressed in four characters, which
may or may not be classified as four-character set phrases.
Such phrases include, for example, biishéng qigi A [ PG
(“overcome by grief,” Mark 14:19), huanxin queyue Bk
(“overjoyed,” Matt 2:10; 1 Pet 1:6), zaisuoé bumidn FEFTA R
(“cannot be avoided,” Matt 18:7; 24:6; Luke 17:1; 1 Cor 11:19),
youshang yujué ZAGH4E (“extremely grief stricken,” Matt
26:38), lezai gizhong “EfEH.H1 (“rejoice within,” John 13:17;
Rom 14:22), and bujian tiagnri RN HEKH (lit. “unable to see the
light of the day,” Acts 13:11).

For stylistic purposes, the WV employs a number of set
phrases that are synonyms. For example, the two expressions
found in (110-11) can both denote “unscathed.” Also, the four
expressions in (84a—d) can all mean “being united as one.” The
WYV employs another interesting stylistic tool by inserting the
conjunctive adverb ér ifj (“and,” “but,” “so that”) after the
second character of four-character set phrases without
altering the meaning or otherwise changing the original form.
These examples include the set phrases in (66), (144), (152),
(120), (303), and (305). In addition, there are several examples
of four-character set phrases that appear in alternative forms,
which could be considered intentional stylistic modifications.
These include the expressions found in (42a—c) and (52a-b).
Another example is also found in (114a-b), where the more

stereotyped form zuo-kong-dao-xii (Rom 1:21; Col 2:8) and the
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variant form with the reversed word order dao-xii-zuo-kong (1
Tim 1:6) both occur.

Following the example of LI, the WV has also modified
certain four-character set phrases to better accommodate the
Christian context. For example, in order to emphasize the
importance of faith that enables one to stand firm, the

stereotyped expression jian-rén-bu-bd  (“tenacious,” lit.
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“steadfast and not moving”) in (19) is reshaped into four
different forms: jian-xi-bu-bd BRI (lit. “believing firmly
and not moving,” 1 Pet 5:9), jian-xin-bu-yi EL{FHKEE (lit.
“believing firmly with no doubt,” Matt 21:21), jian-xin-bu-yi
EYEARTE (“believing firmly and not moving,” Col 2:7), and
du-xin-bu-yi FE(EA% (“sincerely believing and not moving,”
2 Thess 1:4; Heb 6:12). Another example may be seen in the
animated expression zé-zé-chéng-dao 'EIEFHE (lit. “clicking
one’s tongue in proclaiming the Way,” 3 John 1:3), which is
modified from the stereotyped four-character set phrase
zé-zé-cheng-qi "EIEFEZT (lit. “clicking one’s tongue in wonder”)
or zé-zé-cheng-xian VEWEFHFE (“lit. “clicking one’s tongue in
admiration”), thereby magnifying the Christian truth which
has been testified. A third example includes the expression
ting-ér-bi-wu FEIMAFE (“hearing but do not understand,”
Acts 28:26), which is modified from the more stereotyped
four-character set phrase ting-ér-bu-wén (‘“hearing but do not
hear”) listed in (36b). Note that, as in the case of LI, the
antecedent of the paired expression, shi-ér-bii-jian, is also
found in Acts 28:26.° The likely motivation behind such
modification is to keep the symmetry of the expression, as
well as provide a more literal translation of the biblical text.
As pointed out above, such modifications will result in a

higher degree of prominence at the discourse level.

In addition to the four-character set phrases summarized
in the list above, which number over three hundred, the WV

also employs idiomatic expressions, such as rén sheng bi daildi,

3 The expression ting-ér-bu-wu is also found in the DV and GURY (Luke 8:10),

however, unlike the WV, none of the more stereotyped four-character set phrases,
shi-ér-bu-jian or ting-ér-bi-wén, is found anywhere in either of the versions.
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si b daignn NAERTEHR - SEARFEZE (lit. “a man is given nothing
from birth and takes nothing with him in death,” 1 Tim 6:7),
xin-you-yu-ér-li-bi-zii CVEERTT IR @ (“spirit is willing but
the flesh is weak,” lit. “more than willing but does not have
the strength (to carry out),” Gal 5:17), dawiiwei jingshén K
iaH (lit. “spirit of absolute no fear,” Acts 4:29; 2 Cor 5:6; Eph
6:19; Phil 1:14; Tim 4:17), and xing-xing-zhi-huo, ké-yi-lido-yudn
BEREZK > B LIFEE (“a single spark is enough to start a

prairie fire,” Jas 3:5).

Finally, the WV distinguishes itself from all other biblical
versions in Chinese by employing two four-character set
phrases that are found in the Nestorian Stele (erected in 781
C.E.).”” These are chi-zhi-you-ming (“degrade the unworthy
and promote the deserving”) represented in (98),* and
shii-ji-xidn-xi (*all sorts of works undertaken by the people
flourished throughout the land™) represented in (106).”

LOUIS ANTOINE DE POIROT’S VERSION (POIROT)

Known by his Chinese name, He Qingtai &’ %%, Louis
Antoine de Poirot (5.J., 1735-1813) was a celebrated painter
and interpretor who worked at the Chinese court in the late

eighteenth century. Although the Jesuit missionary’s

37 For an introduction to the Nestorian Stele and the Nestorian missionaries’

contributions to the Bible in Chinese, see Foley, Biblical Translation, 5-16.

38 Saeki translates the set phrase as “he...degraded the unworthy whilst he promoted

the deserving.” See P.Y. Saeki, The Nestorian Documents and Relics in China (2d
ed.; Tokyo: Academy of Oriental Culture, 1951), 62.

39" Saeki has “all sorts of works undertaken by the people flourished throughout the

land.” See Saeki, Nestorian Documents, 66.

-77 -



(REHWITEE ) (CEELEATT SRR ) FH 20114

involvement in biblical translation in Mandarin (as well as in
Manchu) is frequently mentioned in literature, no study has
been attempted to investigate this early translation.* This is
largely due to the inaccessibility of POIROT, which was never
published. * Nevertheless, POIROT, which included the
entire Bible with the exception of most of the prophetic books
and the Song of Songs, was arguably the first biblical
translation even written in Mandarin, over half a century
before Medhurst and Stronach’s Mandarin New Testament
appeared in 1856.* The original manuscript of POIROT,

which was written somewhere between 1780 and 1813%, was

40 See, for example, Bondfield, “List of Versions,” 467; Zetzsche, Bible in China,

27.

1 See Foley, Biblical Translation, 17-18; Nicolas Standaert, “The Bible in Early

Seventeeth-Century China,” In Bible in Modern China: The Literary and
Intellectual Impact (ed. Irene Eber, Knut Walf, and Sze-kar Wan, 31-54. Sankt
Augustin: Institut Monumenta Serica, 1999), 38.

Walter H. Medhurst and John Stronach, Xin yue quan shu { #i#42 ) = The New
Testament in Southern (Nanking) Mandarin (Medhurst and Stronach's Version)
(Shanghai: BFBS, 1857).

42

# Bondfield gives the date 1750 as the beginning date of Poirot's active

involvement in biblical translation. See Bondfield, “List of Versions,” 467. This
is followed many. See, for example: A.J. Gamier and H.P. Feng J&Z K,
“Han-Wen Sheng-Jing Ben Xiao Shi” " J#E 7 BE4K A/ NSt | = Chinese Versions of
the Bible, in Xin yue sheng jing liu chuan shi: fu han wen sheng jing ben xiao
shi CHTHYERECR (3 5L I L HEEEA/NSE ) = The New Testament and lts
Transmission, with an Essay on the Chinese Versions of the Bible by Garnier and
Feng (Shanghai: Christian Literature Society, 1934), 17; Zetzsche, Bible in China,
27; Barriquand, “First Comprehensive Translation,” 112. This date is incorrect,
since Poirot did not arrive in China until 1770. Frangois Bontinck, in La [lutte
autour de la liturgie chinoise aux XVIle et XVIlle siécles, Nauwelaerts, 1962,
383-384, provides some interesting details: on January 16, 1803, the cardinals of
the Propaganda Fide discussed a letter from Poirot informing them that he had
translated 24 books of the Bible into Manchu and that his translation in Chinese
had reached the book of Exodus (Archives SCPF., ACPS., XIX 1802-1808, f. 97
v.). Although they appreciated his zeal, the cardinals decided to forbid Poirot
from printing his version: “Se debba permettersi al Signor de Poirot la versione
de’ Sacri Libri? Laudandum, sed non expedire ut typis evulget versionem S.
Scripturae.” Undeterred, the missionary continued his translation work. By his
death in 1813, Poirot had translated most of the Bible into Chinese, except for a
few books in the Old Testament.
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reportedly* destroyed in Beijing in 1949. However, POIROT
is still extant today, thanks to the near complete copy made
for the library at Xujiahui, Shanghai (Bibliotheca Zi-Ka-Wei).*
For the purpose of the study, only the New Testament portion
of POIROT is examined here.

Despite being written during the second half of the
eighteenth century, POIROT bears striking resemblance to
current spoken Mandarin. One prominent linguistic feature is
its extensive utilization of Mandarin aspect morphemes. In
addition to the perfective aspect marker -le, Poirot also
employs -guo (e.g. shuo-guo =i “have spoken,” Mark 7:6, 10;
John 1:15), RVCs (e.g. dd-si $J%E “kill,” John 8:5, 7), verb
reduplication (e.g. kan-kan FFE “take a look,” John 11:36), as
well as two-morpheme perfective aspect compounds (RVC-le,
e.g. nd-le-qu % T %K “have taken away,” John 20:15).
Imperfective and stative aspect compounds are also found:
imperfective morphemes such as IDVCs (e.g. kan-qildi EFEZK
“looking,” Rom 9:18) and -zhe (wéi-zhe [E|% “circling,” Mark
9:14), and the stative morpheme -zhe (chuan-zhe ZF %5
“wearing,” Mark 16:5).

Other observations pertaining to issues of translation
may be noted here. POIROT uses mdntou #2UH (Chinese
steam bun) to translate “bread” (e.g. Matt 4:2) instead of the
more commonly used term bing £ (“cake,” e.g. BASSET).

This example illustrates Poirot’s attempt to contextualize the

4 Cf. Zetzsche, Bible in China, 27.

45 Gabriele M. Allegra made photographic images of the original MS in Beijing for

the Studium Biblicum Franciscanum in Hong Kong. See Gabriele M. Allegra,
“Translation of the Scriptures into Chinese,” Worldmission 12 (1961): 98.
Unfortunately, only about 100 images, all of which are from the Old Testament,
still survive today.
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biblical concept for Chinese readers. However, POIROT does
exhibit a curious form of colloquialism in Mandarin that some
might find problematic. Some expressions are considered
inappropriate to reference God, for example, bu si bi lan de
Tianzhii RIEAREAV KA E (“God who does not die or rot,”
Rom 1:23). In the passage in which Jesus declares what really
defiles a person, POIROT translates the expression “goes out
into the latrine” (Mark 7:19; Matt 15:17) as céng gangmeén chiiqu
le fEHLF9HIZE T (“exits from the anus”). It is unclear why
Poirot resorts to this extreme form of vulgarism in Mandarin.
Although it may not be the primary reason that Rome forbade
its publication, colloquialism of such degree would certainly

have given pause.

Four-character set phrases found in POIROT’s New

Testament are summarized below.

(1)  Ban-shen-bii-sui “F-B N (Matt 4:24; 8:6; 9:2, 6; Mark 2:3-5, 9;
Luke 5:18, 20)

(2)  Yiryan-hudn-yan, yi-yd-hudn-ya DUHRZENR - LA EH Matt
5:38 [UV, CNT, LU, SB, TCV, NCV, CSB, CCV])#

(3)  Xin-bi-zai-yan AEE (Matt 13:34)

(4)  Bi-zhi-bu-jué NEHIRE Mark 4:27)

(5)  Zi-ran-ér-ran HIAMIR (Mark 4:28)

(6)  Fan-lai-fi-qu F2KE L (Mark 9:20 [UV])

(7)  Wi-suo-bu-néng HEFTARE (Mark 9:22 [BASSET, HSCJ; Eph 3:21)

S Chen-chung =R, Jiu xin yue sheng jing Lii Zhenzhong yi ben (E&Hi&JEE

2% = The Holy Bible: A New Translation by Lii Chen-Chung (Lii’s Version)
(Hong Kong: HKBS, 1970; repr., Hong Kong: HKBS, 2004); Xin yue sheng jing
Zhong wen biao zhun yi ben (#8248 th 7 fEXE2EK) = The Holy Bible New
Testament (Chinese Standard Bible) (Nashville, TN: Holman Bible Outreach
International, 2008); Xin Han yu yi ben xin yue quan shu{ ¥EzES A4 £E)
= The Holy Bible: New Testament (Contemporary Chinese Version) (Hong Kong:
Chinese Bible International, 2010).
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(8a) Shéng-ming-ying-yi BEXF 4 (Mark 1:28 [MA])

(8b) Shéng-ming-ying-yi BEZi5E (Luke 4:14)

(9)  Liang-quin-qi-méi WiH3E (Luke 5:38)

(10)  Bi-kou-wii-ydn BACIES (Luke 20:26 [UV, CNT, IG, TCV])

(11) Ming-ke-zai-xin $ZZIFE(s (Luke 21:14)

(12)  Ydo-yd-gie-chi Y5 (Mark 9:18 [UV, HSC, CNT, IG, SBJ;
Acts 4:25)

(13)  Zi-xiang-cin-hai HIHEE (Acts 7:26)

(14) Hu-zuo-fei-wéi SH{EIEFy (Rom 1:28)

(15) Qi-si-hui-shéng FLFEEI4 (2 Cor 1:9)

(16)  Kuo-ér-ydn-zhi EM S 2 (Gal 3:22)

(17) Ri-zéng-yue-sheng HIE H K (Col1:6)

(18) Qi-xié-qui-zhéng FEY[EFIE (2 Pet2:18;1 Thess 19)

(19) Da-gong-wii-st KNHEFL (1 Pet 4:10)

(20) Wii-ké-bi-ni #ER]LLEE (2 Cor 3:10)

With the exception of wii-suc-bii-néng (“omnipotent”) in
(7), all the four character set phrases used in POIROT appear
to be original. It is significant that the expression
yi-yan-hudn-ydn, yi-yi-hudn-yd (“eye for an eye, tooth for a
tooth”) is found here, more than a century before it appeared
in the Mandarin Union Version for the first time. As the above
list illustrates, however, POIROT’s influence upon later
biblical versions (including those by Catholic translators who
might have had access to the manuscript) is considerably

limited.
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JOSEPH HSIAO’S NEW TESTAMENT (HSC)

The translation of the New Testament by Joseph Hsiao
(Xiao Jingshan, S.J., 1855-1924), which first appeared in 1922,
was the earliest Catholic version ever published in
Mandarin.” The following is a summary of the use of

four-character set phrases found in HSC.

(1)  Hui-xin-zhuan-yi 5] ¥8E (Matt 13:15 [CNT])

(2)  Bi-kou-wii-ydn BACIES (Matt 22:34 [CNT, SB])

B)  Zhan-zhan-jing-jing BRERFR (Mark 5:33 [SB]; Luke 8:47 [UV])

(4)  Ydo-yd-gie-chi WEHUJES (Mark 9:17 [POIROT, UV, IG, CNT, SBJ;
Acts 7:54 [UV]y*

(5)  Wi-suo-bu-néng HEFTAEE (Mark 9:22 [BASSET], 10:27
[BASSET, WV], 14:36 [BASSET])

(6)  Géng-win-nin-hua FETHE(E (Luke 1:17)

(7)  Tong-xin-hé-yi [ElLrEE (Acts 2:46 [UV])

(8)  Hui-gdi-zi-xin 18X EHHT (Acts 5:31)

(9)  An-ran-wii-yang ZZIRFEE (Acts 27:44)

(10)  Chi-shen-luo-ti F~E 1S (Rom 8:35)

(11)  Zi-zuo-cong-ming HYEHEBH (Rom 12:16 [SB])

(12)  Gii-rou-xiang-lidn "5 AFHE (Eph 5:30)

(13) Zong-ér-ydn-zhi 485 Z (Eph 5:33; Phil 4:8; 1 Thess 4:1)

47" Thomas Wang FZ%%k has translated the Gospels (1875) and Acts (1883) into

Mandarin, however, as was the case with POIROT, these were never published
and hence have been inaccessible to scholars and other translators. See Bondfield,
“List of Versions,” 468. HSC’s 1956 edition by Kuangchi Program Service
retains the entire original 1922 edition with only two minor changes: new
punctuation and transliterations of proper names (including, notably, wi'érpéng
YI#I HH, often found in earlier Catholic versions to transliterate the Latin Verbum
as in John 1:1). See Introduction, Hsiao, Xin jing quan ji, 5.

48 Following the Vulgate versification, Mark 9:17 (i.e. 9:18); also in set phrase (5)

under the discussion of the CNT.
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(14) Wang-zi-ziin-da ZHBLK (Col 2:18 [WV])
(15) Wang-én-fi-yi =R EFE (2 Tim 3:2 [WV])
(16)  Bi-yi-zhi-cdi NF W (Tit1:7,11)

(17)  Ming-zhi-gui-fan HAFIHIE (Tit3:11; cf. WV)»
(18) Dan-bé-you-jié %IAFET (1 Pet 2:10)

The set phrases represented in (2), (6) and (8-18) appear
to be original, that is, they are not used by other earlier
versions for the same respective passages. Considering that
the translation covers the entire New Testament, however,
HSC employs only a few four-character set phrases, and, like
MA, does not follow the tradition begun by LI and the WV of
modifying stereotyped expressions to suit the Christian
context. It is fair to say that with respect to the general use of
four-character set phrases, HSC has relatively limited

influence on later versions.

CATHOLIC NEW TESTAMENT (CNT)

The CNT represents the first biblical translation project in
Mandarin based on the original Greek text undertaken by a
committee.”® The four-character set phrases found in the CNT

are listed below.

(1) Yiyan-hudn-yan, yi-yd-hudn-yd DHRIEIR > DIFEY Matt
5:38 [POIROT, UV, LU, SB, TCV, NCV, CCV])
(2)  Lidng-qudn-gi-méi Wi4H3E (Matt 9:17)

4 The WV has ming zhi ér gu fan.

50 Litvanyi et al., Xin jing quan shu.
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®3)
(4)

©)
(6)
?)
8)

©)
(10)

(11)
(12)
(13)
(14)
(15)
(16)
(17)
(18)
(19)
(20)
21
(22)
(23)
(24)
(25)
(26)
(27)

Hui-xin-zhudn-yi [B)0MEE (Matt 13:15 [HSC])
Bi-kou-wii-ydn BATCIMES (Matt 22:34 [HSC, SB]; Luke 20:26
[POIROT, UV, IG, TCV])

Ydo-yi-gie-chi W SFY/JE% (Mark 9:17 [POIROT, UV, HSC, IG, SB))
Jing-huang-shi-cuo B (Mark 13:7)

Yi-wii-suo-huo —IEFTIE (Luke 5:5)

Qii-zhi-bii-jin, yong-zhi-bu-jié Bl 2 N5, FHZ R (Luke
12:33)

Da-jing-xido-guai KE/INFE (John 7:21)

Xiang-gin-xiang-ai tH¥HAHE (ohn 13:34, 35 [SB]; 152, 17; 1
Thess 4:9; 1 Tim 1:5; 1 John 4:7; 11; 2 John 1:5)

Xin-huang-yi-luan L7 EEL (ohn 14:1)

Wii-yudn-wii-gi SELZHEHT (John 16:25)

Dij-yi-wii-ér JH—4 . (John 17:13)

Yi-xin-yi-yi —(3—7& (Acts4:32;1 Cor 1:10; 2 Cor 13:11; 1 Pet 3:8)
Zhan-zhan-jing-jing BRERTHH (Acts 7:32 [UV]; 16:29 [UV])
Hu-ydn-luan-yii PS5 ELEE (Acts 15:24)

Sui-shi-sui-di FEIFFEH (Acts 24:3)

Hua-ydn-gido-yi {E5TY738 (1 Cor 2:1)

Chi-shen-luc-ti F~ERES (1 Cor 4:11)

Qing-bii-zi-jin 1EAHZE (1 Cor 7:5 [GURY])

Jin-xin-jié-1i F20ME ST (Col 2:1)

Yi-shen-zuo-zé LAEER]] (2 Thess 3:9; 1 Tim 4:12)

Zi-shi-qi-li HE&HJJ (2 Thess 3:12 [CLB, CCV])

Bii-yi-zhi-cdi AF 2 (1 Tim 3:8 [UV])

Zhong-tu-bian-gua FIREEES (as 1:8)

You-yu-bu-jué REFEERF (Jude 1:22)

Hu-xiang-cin-sha GAH¥ER (Rev 6:4)

The list indicates that the CNT uses four-character set

phrases slightly more freely than HSC. A majority of these

expressions appear to be original to the CNT, while only
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seven of them are found in earlier versions (i.e. (1), (3-5), (15),
(20), and (24)). One specific expression that helps to
characterize this version is qi-zhi-bu-jin, yong-zhi-bi-jié
(“inexhaustible”) in (8), used to describe “treasure in heaven”
(Luke 12:33). Although it was first used in POIROT, the CNT
is the first published Catholic version to utilize the expression
yi-ydan-hudn-ydn, yi-yi-huin-yi (“eye for an eye, tooth for a
tooth,” Matt 5:38), which is one of the few four-character set

phrases in Mandarin to be derived from the Bible.

Another representative of “Christian four-character set
phrases” is found in the expression ai-rén-ri-ji & A%
(“love one another as yourself,” e.g. Matt 19:19 [DV, GURY,
UV, HSC, CNT, IG, NCV]; 22:39 [GURY, UV, HSC, NCV];
Rom 13:9 [POIROT, DV, GURY, UV, NCV]; Gal 5:14 [POIROT,
UV, CNT)) or ai-lin-ri-ji B#AZ (“love your neighbor as
yourself,” e.g. Luke 10:27 [WV, RCUV, CSB, CCV]; Gal 5:14
[WV, RCUV, CSB, CCV]).

Following the examples of LI and the WV, the CNT also
modifies certain four-character set phrases in order to suit the
Christian context. Such modifications, as pointed out above,
mark frontgrounded prominence in the discourse of the
translated text. For example, the stereotyped phrase
bei-bén-wang-yi H AT FE (“ungrateful”) has been modified
into béi-bén-wang-én FHATRE (“ungrateful,” Rom 11:26). In
this case, the translators of the CNT opt for a more
paraphrased rendering of the Greek doépewax (“ungodliness”),
with an emphasis on the lack of gratefulness to God’s én
(“grace”). Another example is the familiar expression giti sheng
bii dé, qiti si bu néng KAENRTE » SKIEAREE (“between a rock and

a hard place,” lit. “cannot live, despite trying to; cannot die,
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despite trying to”), which is reshaped into yu-si-bu-dé,
qit-si-bii-néng IR > SKIEARAE (lit. “cannot die, despite
desiring to; cannot die, despite tying to”) to render the

desperate situation people face described in Rev 9:6.

ZIKAWEI SEMINARY’S GOSPELS (1G)

Zikawei Seminary’s translation of the Gospels in
Mandarin is less familiar to biblical translators and scholars.>!
The following is a summary of the four-character set phrases
found in IG (IG = St. Ignatius).

(la) Shi-ér-bii-jian FRM-A R, (Matt 13:13 [LI, WV, TCV]; Luke 8:10
[WV, TCV])

(1b) Ting-ér-bu-wén FEMARE (Matt 13:13 [LL, WV, TCV])

(2) Meén-men-bu-le FRIREE Matt 20:22)

(3)  Bi-kou-wii-ydn FIHES (Luke 20:26 [POIROT, UV, CNT, TCV])

(4)  Yd-kou-wii-ydn VE[HES (Matt 23:12)

(5)  Chi-shen-lu-ti F~BF2E8 (Matt 26:36, 43-44)

(6)  Jian-mo-bi-yin 4HERAE (Matt 26:63)

(7)  Ydo-yd-gie-chi BHFVJEE (Mark 9:18 [POIROT, UV, HSC, CNT, SB])

(8)  Pu-tian-zhi-xia LK T (Mark 14:9)

(9)  Qie-gie-si-yi FEFEFLER (Luke 5:30; 19:7 [SB])

(10) Mo-bu-zuo-sheng ERAAERE (Luke 14:4)

(11) Shi-ér-fu-dé 1f{E1S (Luke 15:24 [CLB, CSB, CCV], 32 [SB, CLB,
CSB, CCV])

(12)  Ta-ri-qi-lai ZEANER (Luke 20:1)

(13a) Yrwii-sus-yong —IHEFTH (John 6:64)

S Zikawei Seminary, Xin yi fu yin chu gao.
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(13b) Yi-wii-suo-néng —IHEFTEE (John 14:30)

All the four-character set phrases used in IG appear to be
original, except for the three expressions in (1la-b), (3) and (7).
Perhaps due to the limited accessibility and the number of
biblical books that were translated, the IG has had little
influence on other versions with respect to the use of
four-character set phrases. However, one does find an
interesting expression, zhi-ren-bi-hui E 32 A 5§ (“confess
frankly,”), which is a modified form of the stereotyped set
phrase zhi-ydn-bi-hui BH = R i% (“speak frankly,” see (86a)
under the WV above) that is used to render the Greek kat
wHoAGyNoev kal ovk Tovrjoato in John 1:20. Here, the
modified form of the set phrase achieves frontgrounded
prominent in the discourse, stressing the act of confession by
John the Baptist. Following in the footsteps of LI, the WV, and
the CNT, this is another good example of the translator’s
attempt to provide a more literal rendering of the Greek by
modifying a stereotyped four-character set phrase in

Mandarin, and hence deserves recognition.

STUDIUM BIBLICUM FRANCISCANUM’S
VERSION (SB)

In 1968, the SB made its monumental appearance as the
first ever complete translation of the Catholic Bible in

Chinese.” Translated from the original Hebrew, Aramaic and

52 For a brief introduction to the SB, see, for example, Allegra, “Translation,”

97-105; Gabriele M. Allegra, “The Chinese Version of the Holy Bible of the
Studium Biblicum O.M.E.,” Teaching All Nations 2 (1965): 345-53; Arnulf
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Greek, the SB is distinguished for its fidelity to the source

languages and its elegant style. Here, the primary focus will

be on examining the use of the four-character set phrase in the
New Testament portion of the SB. Excluding the WV, the SB

employs more four-character set phrases than any other

Catholic version of the New Testament in Chinese, as the

following list illustrates.

M

)
©)

(4)

(5)
(5b)
(5¢)
(6)

(7a)

(7b)
(7¢)
(8)
©)

Yi-ydan-hudn-ydn, yi-ya-hudn-yd DHRZEIR - DLIFEH Matt
5:38 [POIROT, UV, CNT, LU, TCV, NCV, CSB, CCV])
Lao-ldo-dao-dao WEEEIIIT] (Matt 6:7 [LUY)

Sud-jian-sud-wén AT F TR (Matt 11:4; Luke 7:22; John 3:32 [UV,
LI]; Acts 2:33; 4:20; 22:15; 2 Pet 2:8; 1 John 1:3)

Tong-xin-hé-yi [El(VEE (Matt 18:19 [UV]; Acts 1:14 [UV]; 4:24;
5:12 [UV]; 8:6 [UV]; 18:12; Rom 12:16; 15:5; 1 Cor 1:10; 2 Cor 13:11
[UV]; Phil 2:2; 1 Pet 3:8)

Mo-mo-wii-yi ERERIEZE (Matt 22:12)

Mo-bii-zuo-shéng ERAVERE (Mark 9:34)

Mo-rin-bu-yii BRZAREE (Luke 14:4)

Bi-kou-wii-yin FACIES (Matt 22:34 [HSC, CNT]; 1 Pet 2:15)
Chi-shen-lou-ti 7R B 22 fe (Matt 25:36 [UV], 38 [UV], 44 [UV]; Jas
2:15 [UV])

Chi-shén-lou-shén FREFEE (Matt 25:43)

Chi-shen-luc-ti 7 B4 (2 Cor 11:27; Rev 3:17; 17:16)
Yi-sheng-bu-xidng —HEEREE (Mark 3:4 [TCV, NCV])
Zhan-zhan-jing-jing BRELWIHE (Mark 5:33 [HSC, TCV]; Luke
8:47 [UV, LU, NCV]; Eph 6:5 [TCV, CCV])

Camps, “Father Gabriele M. Allegra, O.F.M. (1907-1976) and the Studium
Biblicum Franciscanum: The First Complete Chinese Catholic Translation of the
Bible,” in Bible in Modern China: The Literary and Intellectual Impact (ed. Irene
Eber, Knut Walf, and Sze-kar Wan; Sankt Augustin: Institut Monumenta Serica,
1999), 55-76.
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(10)
(11)

(12)

Mii-déng-kou-dai HHG 17 (Mark 5:42 [CSB])

Ydo-yi-qie-chi Vg% (Mark 9:18 [POIROT, UV, HSC, CNT,
IG]; Acts 7:54 [UV, HSC, CCV])

Wii-ké-zhi-zhai #E0]$5%% (Luke 1:6 [CLB, CCV]; Phil 2:15 [UV,
CCV]; Col 1:22 [WV, NCV, CCV]; 1 Thess 2:10 [UV, WV, NCV, CCV];
3:13 [NCV, CCV]; 1 Tim 5:7 [UV, LU, NCV, CCV]; 6:14 [UV, LU, CLB,
NCV, CCVJ; Tit 1:6-7 [NCV, CCV]; 2:8 [WV, NCV, CCV])

(13a) Jing-hudng-shi-cuo BEMEIHE (Luke 1:12; 21:25 [TCV]; Acts 9:22)
(13b) Jing-huang-shi-cuo ¥t (2 Thess 2:2)
(13c) Cang-hudng-shi-cuo B E24H (Acts 2:6)

(14)

(15)
(16)
(17)
(18)
(19)
(20)
21
(22)
(23)
(24)
(25)

(26)
(27)
(28)

(29)
(30)

Xin-gao-qi-ao 1= 5RM (Luke 1:51 [CCV]; Rom 11:20 [NCV,
CCV]; 1 Tim 6:17 [CCV])

Fen-fen-bi-ping BB (Luke 5:30)

Yi-lin-fen-fen #Eim4347 (John 7:32 [RCUV])

Qie-gie-si-yl FEFERLaR (Luke 152,197 [IG]; John 6:41 [WV], 43, 61)
Hin-hiin-yi-shui & &AEE (Luke 9:32 [WV, CLB])
Gdi-guo-zi-xin SUHEHT (Luke 10:13)

Bu-kan-fi-he “RNEEETET (Luke 11:46)

Shi-ér-fi-dé ZiM{EF (Luke 1524 [TCV, CCV], 32 [IG, TCV, CCV])
Wii-ji-zhi-tan 5§ 2 5 (Luke 24:11 [WV, NCV])
Jie-da-huan-xi B5 KEVE (Luke 24:52; ACT 8:8)
Mo-bii-guan-xin JEARFEH L (John 10:13 [NCV])
Gan-xin-qing-yuan H 215 FE (John 10:18; Rom 9:3; 2 Cor
8:11-12; 9:2; 12:9, 15)

Xiang-gin-xiang-ai FH¥EFHE (ohn 13:35 [CNT]; Rom 12:10
[TCV, CCV])

Hé-ér-wéi-yi &1 F— (ohn 17:11 [UV, CCV], 21 [UV, WV,
CCV], 22 [UV, CCV], 23 [UV, CCV]; 1 Cor 1:9; Eph 2:14 [UV])
Hui-xin-zhudn-yi [8)0 32 (Acts 3:19; 8:22; 2 Pet 3:9)
Da-fa-léi- ting KEZEFETE (Acts 5:33)

Wii-yudn-wii-gi HELZHEHT (Acts 19:40 [UV, LU, NCV, RCUV])
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@31
(32)

(33)
(34)
(35)
(36)
(37)
(38)
(39a)

(39b)
(39¢)
(40)
(41)
(42)
(43)
(44)
(45)

(46)
(47)

(48)

(49)
(50)

1)
(52)

Xiin-qui-ddo-jii TERIFEFE (Acts 21:24 [UV, NCV])
Jian-ding-bu-yi EXEART% (Rom 4:16 [NCV]; 9:11; 1 Cor 15:58; 2 Cor
1:7; Col 1:23 [UV, CCV]; 4:12; Heb 3:6, 14 [LUJ; 11:27; 2 Pet 1:10 [UV])
Wii-ké-ydn-yu R EH] (Rom 8:26 [RCUV])
Da-huo-quin-sheng KIEERS (Rom 8:37)
Kuan-héng-da-liang 77 K& (Rom 9:22)

Zi-zuo-cong-ming EVEHERH (Rom 11:25; 12:16 [HSC])
Hé-ydan-yue-se FIEER A (Rom 12:8)

Wen-xin-wii-kui %00 (Rom 14:22 [CLB])

Yi-wii-suo-you —4HEFTFH (1 Cor 1:28; 2 Cor 6:10 [UV, LU,
RCUV])

Yi-wii-suo-dé —IEATES (1 Cor 7:30 [NCV, RCUV))
Wii-suo-bu-you EFTRFH (2 Cor 6:10)
Lidng-xiang-qing-yuan WIAHIERE (1 Cor 7:5 [UV])
Rén-zhi-ching-qing N2 %1% (1 Cor 9:8)

Bu-hudi-hao-yi NEEFE (Gal 417 [TCV, RCUV])
Zong-qing-zi-yi 4EIEZAR (Eph 4:19 [WV, TCV])
Yin-nidn-yi-shou JEF-4555 (Eph 6:3)

Wang-zi-ziin-da % HBEK (Col 2:18 [WV]; 1 Tim 3:6 [WV]; 6:4
[Wv)

Wii-fa-wii-tian 853K (2 Thess 2:3, 8)

You-shou-hao-xidn FF4FHE] @ Thess 3:6 [LU, NCV], 11 [LU,
NCV]; 1 Tim 5:13 [twice])

Hao-guan-xidn-shi 41& 45 (2 Thess 3:11 [LU, CSB, CCV]; 1
Tim 5:13 [UV, LU, NCV, CSB, CCV])

Dai-rén-jie-wu 13 NBEY) (Heb 13:5)

San-xin-lidng-yi — (3= (Jas 1:8 [CLB, TCV, CCV]; 4:8 [CLB,
CCV))

Jin-xin-jié-1i F02VE ] (2 Pet 1:10, 15 [UV])
Bdi-zhan-badi-sheng EHELE S (Rev 6:2)
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The SB’s use of the four-character set phrase is
characterized by its variety. More than half of all the set
phrases found are used only once in the entire New
Testament. However, the SB’s choice of four-character set
phrases is limited only to the stereotyped ones, thereby
breaking away from the tradition held by previous Catholic
versions (namely, LI, WV, CNT, IG), which are noted for their
use of modified four-character expressions from stereotyped

four-character set phrases.

In cases where the same four-character set phrase occurs
more than once, there is little evidence to support the theory
that the SB consistently employs the same four-character set
phrase to translate the same Greek term or its cognates. There
is one isolated example, however, found in (48). The
four-character set phrase hao-gudan-xidn-shi  (“[being]
inquisitive”) is used to translate rtegegyalopa (2 Thess 3:11)

and its noun meplegyog (1 Tim 5:13).

On the other hand, one also finds a curious example in
the SB where three semantically related Greek terms, ¢piuow
(Matt 22:12), cwmnaw (Mark 9:34), and novxalw (Luke 14:4),
are translated by three synonymous four-character set phrases,
mo-mo-wu-yu, mo-bui-zuo-shéng, and mo-ran-bu-yu, all of which
denote “remaining silent” in the respective passages
represented in (5a—c). This is also a rare example of lexical
equivalence in translating Greek into Mandarin by means of

four-character set phrases.”

53 For discussions of lexical translation, see Foley, Biblical Translation, 4244,

49-51.
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More frequently, however, one would find examples in
which the same four-character set phrase is employed to
translate semantically related Greek terms. The four-character
set phrase hui-xin-zhudn-yi (“[having] a change of heart”) in
(28) is utilized to translate émoteédpw (Acts 3:19), petavoéw
(Acts 8:22), and the verb phrase eic petdvoiav xwonoat (2 Pet
3:9). Another example worthy of note is the set phrase
wii-ké-zhi-zhai (“irreproachable”) in (12), which is used to
translate a number of terms: dpepntog (Luke 1:6; Phil 2:15; 1
Thess 3:13), apéuntwe (1 Thess 2:10), avéyrAnrtog (Col 1:22;
Tit 1:6-7), avemiAnumtoc (1 Tim 3:2; 5:7; 6:14), and
axatdyvworog (Tit 2:8).

For reasons that will become evident below,
four-character set phrases in the SB are rarely utilized to
consistently represent specific linguistic features of the
Greek—either lexical or grammatical, let alone discourse
functions—but rather are used for stylistic considerations. For
example, the same Greek verb yoyyOlw is translated by
various expressions in Mandarin, including three different
four-character set phrases in (15)—(17), and a disyllabic verb
baoyuan 1F% (“complain,” Matt 20:11; 1 Cor 10:10). Stylistic
considerations seem to be the primary reason for

inconsistencies in lexical translation.

Similarly, yvuvéc and its cognate yvuvotng are
represented by five different expressions in Mandarin, three
of which are four-character set phrases listed in (6a—c), and
two disyllabic phrases, chipin JR& (“utterly destitute,” Rom
8:35) and lusti g (“nude,” Rev 3:18). In another example,
the set phrase wang-zi-ziin-da (“puffed up”) listed in (44) is

used to render ¢pvoidw (Col 2:18) and the semantically related
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term tvpoopat (1 Tim 3:6 and 6:4). However, in 2 Tim 3:4, the
same Greek word tudpdopar is translated by the disyllabic
phrase zida 5 K (“arrogant”) instead of the set phrase
wang-zi-zin-da. In both examples, stylistic concerns drive the
motivation for using disyllabic expressions, since they
maintain the symmetry of the translated text in Mandarin. In
addition to style, the subtle semantic nuances in the Greek of
the first example also give rise to choices of lexis used in

translation.

In the example mentioned above, the Greek term
apeuntog is not only represented by the four-character set
phrase wii-ké-zhi-zhdi listed in (11), but also by wiixid kézhi £
Hgrl#E (“without blemish,” Phil 3:6) and méiyou quedian ;375
ffEG (“faultless,” Heb 8:7). In this case, stylistic considerations
fail to account for the inconsistency, since there is no apparent
reason for the translator to prefer méiyou queédian over the
four-character set phrase wii-ké-zhi-zhai, which is used
elsewhere as a consistent lexical representation of duepmntog
in Mandarin. On the other hand, the phrase wiixid kézhi that
translates dpepumntoc also translates both apépmntwe (1 Thess
5:23) and avéykAntog (1 Cor 1:8; 1 Tim 3:10).”* Similarly,
there is no apparent reason for the alternative choice of lexis
for the Greek.

54 o . . . . . . . .
Similar inconsistencies in translating these Greek terms into Mandarin are also

found in other versions, for example, the UV. On the contrary, LU uses
wii-ké-zhi-zhai consistently to translate dveniAnumrog (1 Tim 3:2; 5:7; 6:14),
wiike jinzé FER[ELTE (“blameless”) for axatayvwaortog (Tit 2:8), witke zébéi
T F{# (“blameless™) for all occurrences of Gpepmntog and apépmtwg
(Luke 1:6; Phil 2:15; 3:6; 1 Thess 2:10; 3:13; 5:23; Heb 8:7), and wiiké zhizé
H[$§E (“irreproachable”) for all occurrences of &véyiAntog (1 Cor 1:8; Col
1:22; 1 Tim 3:10; Tit 1:6-7).
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In addition to stylistic and semantic considerations,
four-character set phrases are also utilized in the SB to refer to
a specific individual with eschatological significance whom
Paul describes in 2 Thess 2:3, 8. Here, Paul predicts the day of
the Lord “will not come unless the rebellion comes first and
the lawless one is revealed, the one destined for destruction”
(2 Thess 2:3, NRSV). The Greek 6 avOpwmog g avopiag and
O avopog is translated as wii-fa-wii-tian de rén HEEHRAIA
(“lawless man,” lit. “man who defies human and divine laws”),
with the four-character set phases found in both references in
(46). In this case, the same Greek terms avoplia or &vopog
found elsewhere in different contexts do not refer to the same
eschatological figure, and therefore they are, understandably,
translated by expressions other than the four-character set
phrase in (46): bufd % (“unlawful,” e.g. Matt 23:28; 2 Cor
6:14; 1 Tim 1.9), zui'é 585 (“evil” Matt 14:12; Rom 4:7; 2
Thess 2:7; Tit 2:14; Heb 1:9), or falii yiwai ;E{#ELIAM (“outside
the law,” e.g. 1 Cor 9:21).

Although the SB does not systematically employ
four-character set phrases to represent specific linguistic
features of the Greek, it is encouraging to observe that the first
complete Catholic Bible in Chinese does prove itself
influential among more recent Protestant versions,
particularly with respect to their use of the more stereotyped
four-character set phrases for the same respective biblical
passages, as (8), (10), (14), (16), (24), (33), (38), (39b), (42), and
(50) illustrate. Finally, it is the hope of the author that some of
the observations made above might be taken into account for
future revision of the SB with respect to the use of the

four-character set phrases in biblical translation.
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CONCLUSION

In conclusion, the current study yields several significant
findings regarding the use of four-character set phrases in
Catholic and Orthodox New Testament versions. First, all ten
biblical translations in Chinese examined here, both wenli
(BASSET, GURY, LI, MA, WV) and Mandarin (POIROT, HSC,
CNT, IG, SB), employ four-character set phrases. Second,
while most of these versions use only stereotyped
four-character set phrases, four Catholic versions (LI, WV,
CNT, IG), also employ four-character phrases (as well as other
stereotyped expressions from Chinese classics) that are
modified in order to better suit the biblical context. The effect
of such modifications is significant at the discourse level
because a modified form of a stereotyped four-character set
phrase achieves an even higher degree of prominence in the
written discourse. Third, Basset’s translation of the “new
covenant” in Chinese, xin yizhao, became the basis for the title
of the New Testament in Chinese, adapted by several biblical
translators, including Robert Morrison. BASSET’s influence
upon Morrison’s New Testament is also manifested in the
extensive use of Mandarin aspect morphemes (e.g. the
perfective aspect marker -le) in wenli biblical translation.
Fourth, some four-character set phrases are derived from the
Bible (e.g. ai-rén-ri-ji, Matt 19:19) and are found in most
versions examined in the study. Fifth, contrary to popular
assumption, the “Christian four-character set phrase”
yi-yan-hudn-ydn, yi-yi-hudn-yd (“eye for an eye, tooth for a
tooth,” Matt 5:38) was in fact first used in POIROT over one
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and a half centuries before it was used in the Mandarin Union
Version. Sixth, the WV has utilized four-character set phrases
extensively, with over 300 stereotyped four-character set
phrases, which is unprecedented and unequaled in all the
biblical versions ever translated into Chinese. Finally, rather
than representing the linguistic features of the Greek, stylistic
considerations may account for the general use of the

four-character set phrases in the SB.

The following contains the list of abbreviations of the

biblical versions mentioned in the current study.

BASSET  Jean Basset’s New Testament (Casanatense MS)

BCV Bridgman and Culbertson’s version

ccv Contemporary Chinese Version

CLB Chinese Living Bible

CNT Catholic New Testament

CSB Chinese Standard Bible

DV Delegates” Version

GURY Gury Karpov’s Orthodox New Testament
GU Medhurst/Giitzlaff/Bridgman’s version (NT 1837)
HSC Joseph Hsiao’s New Testament (1956)

IG Zikawei Seminary’s Gospels

LI Li Wenyu’s Gospels and Acts

LU Lii Chen-chung’s version (1970)

MA Ma Xiangbo’s Gospels

MAR Lassar and Marshman’s version

MOR Robert Morrison’s version

NCV New Chinese Version

POIROT  Louis de Poirot’s version (Xujiahui MS)
RCUV Revised Chinese Union Version

SB Studium Biblicum Franciscanum’s version
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SJ Schereschewsky’s easy wenli version
SL-MOR  Morrison’s transcript of the Sloane MS #3599
TCV Today’s Chinese Version (1995)

uv Union Version (Mandarin)

WV John Ching-Hsiung Wu'’s version

[ T AEE RFFRR B RIEBC I ELEA PR
(A AR LB RSO RAL B RE S A - (it i s
iz R FAER AR DA - 3 H A A SO A s A DU S R EE L
(BFHRHEFE—REFELELR) - QEsrRRITEN 7% B
S Ry T MR E RIS 2R Rkt E’Jlﬁu G Z“ﬁﬂ
DURHY T kR ) AR T SR AR R T YR - AN BZD &
BAGR A THY EEHIIRE BRSO & ﬁﬁéE%ﬁE?ﬁH%@XE’Jumi*”
KXJF%%EEE%%@%ZIK ARG HREEA - TR - fuEA > DL
BB AT AR R TP OGEA -
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